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Foreword 
Bismillahi rrahméni rrahim 


“O my Lord, grant me that | remain grateful for these favours of yours 
with which you have favoured me and my parents, and that | do good 
with which you become pleased, and count me among your virtuous 
servants.” 


[The prayer of the Prophet Sulaiman (Solomon) in Sdrah Nahi] 


The gifts and favours of Allah Almighty on this sinful servantyare 
beyond count, and of all these, the greatest gift and favour.is that 
purely of His generosity, he created me in a Muslim house»and made 
me a born Muslim, and then gave my late father the,fawfiq that, 
despite definite possibilities for and encouragement towards secular 
schooling, and through it, worldly status, and indeed, despite certain 
facilities for this being available, he decided, purely on the basis of his 
concern for din, that | should acquire religious learning, with the 
purpose of service of the din. Then*Allah Almighty, of his liberality, 
and through the barkat of my.father’s intention, gave me some share 
of knowledge of Religion. Théen,he gave me tawfig to make some 
broken efforts to perform some"service of the din. 


man &n khaékam 
keh abr naw bahar 
kunad az lutf 
barman qatrah bart 


agar bar ruwaid 

az tan sad zabanam 

chaw sawsan shukr lutfash 
kay tawanam 


(This verse is in Persian. A fairly literal translation is: 
| am that dust 
on which a new spring cloud 
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out of (pure) kindness 
dropped a raindrop, 


Even if | had springing 

from my body a hundred tongues 
like an iris (has leaves), 

to give thanks for His kindness 
how would | be able?] 


In this connection, one particular favour is that he has caused to be 
written through my pen a number of small or larger books that have 
become a pretext for reform in din. Through the generosity of Allah 
Almighty, these books have been given this acceptance in this world 
that in religious circles they have generally been approved of and 
considered to be useful and beneficial. Furthermore, by the generosity 
of Him who is above all, they have become much»more widely 
published than should be the case with books from an unpractised 
and unskilled writer like myself, and | hope and pray through the 
mercy and kindness of my gracious Lord, for their acceptance in the 
Hereafter. 


‘Allahumma, do not let me be,deprived from praying to you.” 


Out of all my books, when | see the effect and acceptance that Allah 
Almighty has given fo. “Islam kiya hé?” (What is Islam?), this feeble 
individual has great hope of it becoming also, in sha allah, a means 
of his salvationwand forgiveness in the Hereafter. The particular 
visible cause, in my view, of the acceptability and usefulness of “/s/&m 
kiya hé?” was that, to a fair degree it covers the teachings of Islam 
comprehensively, and its style of writing is straightforward and its 
vocabulary is easy. However, because it was written with ordinary 
simple and uneducated people in mind, no attempt was made to deal 
with the doubts of skeptics, or the specious arguments that are put 
forward by deviant sects. 


A very short time after the publication of "Islam kiya hé?” it came to 
mind that a similar comprehensive book, one level higher, was also 
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needed, in which the principles and teachings of Islam were put 
forward in such a way that the heretical doubtings and specious 
arguments of the present times, and the fallacies and 
misrepresentations of the proponents of deviation and error should be 
cleared from people hearts, and through which, together with 
knowedge and awareness, peoples’ minds should develop insight, 
and their hearts should develop conviction and trust in relation to din 
and shart at, and assurance on the path of the ah/ e sunnah which the 
salaf e s4lihin elected to follow. This book you are now holding, in the 
opinion of this weak person, and Allah knows better the reality, is the 
practical outcome of this hope. The history of its compilation»and 
arrangement is worth mentioning. 


At the beginning of 1372 hij (end of 1952) some of my religious 
friends in Lucknow arranged an eight day teaching,and development 
program, and my responsibility in this was to givé @ one hour lecture 
each day on the subject of "Din and Shari’at’rand to try, in the course 
of these eight lectures, to cast sufficient light both in terms of 
principles, and where necessary, particulers, on all the branches of 
Din and Shari’at for people to develop something of the insight and 
assurance that ts particularly méeded in our time. | composed the 
outlines of my lectures with this putpose in mind, and when the due 
date came, began my lectures: In six lectures, following my notes, | 
spoke on the subjectS\of /maniyat (points of faith), ‘/badat (acts of 
worship), akhlaq (moral character), mu’asharat (social relations), and 
mu'émalat. (commercial dealings). However, by the will of Allah 
Almighty, on the sixth day, in the middle of my lecture, | had an attack 
of fever, and’as a result, the subjects on which | had wanted to speak 
on the Seventh and eighth days were not covered. 


“Allah Almighty does what he wills, and ordains what he intends.” 


In this program, together with the giving the lectures, arrangements 
had been made for them to be written down. When the transcripts of 
the six lectures | had been able to give had been corrected and were 
given to me for checking, | saw that if they were slightly altered and 
arranged in the form of a complete book, and the missing subjects 
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which | had not been able to cover because of my becoming sick were 
set down in writing, the book for the benefit of the more intellectual 
and educated people of the present day, which | had felt was needed 
after the publication of “Islam kiya hé?” would be ready for publication. 


The transcripts of the six lectures which had come before me after 
correction were published in a special edition of the monthly magazine 
“Al Furq&n” under the title of “Din and Shari‘at.” However, as a result 
of other commitments, the work in this connection that still remained, 
continued to get delayed. Now, by the tawfiq of Allah Almighty, this 
has also come to conclusion, and the outcome is the completed book 
that is now before you. 


"And praise is for Allah who is the one by whose powerand glory any 
good work comes to completion.” 


| have also included the article compiled from my six lectures that was 
published under the heading of “Din and Shariat” in the special 
edition of Al Furqan in 1972. However, at various points several extra 
pages have been added and many adjustments made, and at the end 
something has been written on.the subject of “Khidmat and Nusrat of 
Din" (Service and Assistance,of Religion), “Siyasat and HukGmat” 
(Politics and Government)’ and “Ihsan and Tasawwif' 
(Consciousness of Allah and the Suff Path). This is all a separate 
addition, and comprises almost a third of the book. 


This weak person also understands this book to be a special favour of 
Allah Almighty, and has hopes that in sha allah, from studying it, 
readers will obtain both intellectual insight and assurance of the heart 
conceming Din and Sharfat, and also eagerness and desire to 
practice on it, and all this will only come from Allah Almighty. 


“Everything 
is from Allah.” 
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Some Important points 


1 


In this book, in some places a lecturing style will be noticed, 
and at others, one of composition and writing. However, after 
what has been said above about the way in which this book 
came to be written, there will be no further need for 
explanation or apologies. In the first part, that is to say in the 
sections on /méniyat and ‘Ibadt , the lecturing style is in 
many places more evident. The effect of this has been that at 
these places, the flow of the discourse has not adhered very 
strictly to the subject. For example, in the explanation on 
Prophethood, together with reference to the jjtihad ofthe 
Prophets alaihim us salam, mention has also been made of 
the ijtihad of the mujtahid Imams. Similarly, inthe discussion 
on miracles, karémat, and then the awliyaa and their status 
and their rights have also been mentioned, and in the flow of 
speech, this kind of thing is both natural’and in terms of 
principle, is also proper. 


At the time of writing on the subject of “Khidmat and Nusrat 
of Din " (Service and Assistance of Religion), | did not have 
in mind any particular,present-day association or assembly 
for the service of din. What | have done is try to put forward a 
compilation of the, requirements and the principles and 
instructions. Of din concerning this field, and the 
encouragement stress on this that have come from Allah 
Amighty and His Messenger. 


Similarly, in the explanation on “Siyasat and Hukdmat’ 
(Politics and Government), | did not have the politics of any 
particular country or government in mind, but have described 
the guidelines and teachings in principle of Islam relating to 
this field, and the difference in the orders and requirements 
of din resulting from differences in the conditions and 
capabilities of Muslims living in regions of Muslim or non- 
Muslim rule have only been demonstrated in principle. 
Engagement with the political issues of particular countries 


Din and Shari‘at xii 


(whose nature is not lasting, but transient) would also not 
have been appropriate in this book. The proper place for 
those issues and arguments is in articles and editorials in 
journals. However, by way of correction, one point relating 
particularly to the field of Politics and Government needed to 
be covered here. After this book was completed, on re- 
reading this explanation it was felt that in it one point had not 
come through with as much clarity and definition as was 
needed. This is that, because Islam does not just call to faith 
and ‘acts of worship, but is the flag-bearer of setting the 
whole organisation of human life onto the basis of godliness 
and proper balance between spiritual and material concerns, 
and without power of government, this work cannot be 
carried out in full, for this reason, governmentis also an 
important part of the system and program of din,and this is 
the din and im&n of Muslims. However, this.is certainly does 
not mean that in those places where there is no Islamic 
government, it is not legitimate for Muslims to live there, or 
that for this reason, it is necessary for all business activity to 
be kept away from having anything to do with the 
government. On the contrary, the decision on this in different 
circumstances will, in the light of Din and Sharfat, be 
different. The conditions of non-Muslim governments can be 
such that there is legally no room for participation or 
assistance inthem by Muslims, and they can also be such 
that the»benefit of Islam and of Muslims is positively in 
involvement and assistance in them. The essential thing is 
that whatever is done should be done in the light of Din and 
Shari’at, and adhering to its established limits, and not 
seeking the world, but seeking God. 


4 Whatever this weak person has written on ‘Ifs&n and 
Tasawwuf" (Consciousness of God and the Sufi Path) are 
things that he has heard from his elders or found from their 
books. Otherwise, because of my laziness and shortcoming 
in practice, | am devoid of this treasure. However, | have 
seen people who do have this treasure, and Allah Almighty 
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has also given me love for them. So what | lean on is the 
hadith e nabawt: 


“A man will be with those he loves.” 


5 In the translation of verses of the Holy Qur'an and of hadith | 
have not kept to word for word translation, or maintained the 
same grammatical construction, but for the ease of 
understanding of readers, have for the most part made a free 
translation and only kept expressing their meaning in view: 


6 The passages that have been written on many pages in light 
pen and in a separate frame were written afteriwriting the 
main text, and their purpose is elucidation of the preceding 
paragraph. Their purpose is essentially the Same as the 
“faidahs” written in the margins of.old Persian and Urdd 
books. In any case, they are not,part of.the basic text. The 
text is continuous without them, and for this reason they 
have been enclosed in frames. 


(In this translation they’have,been typed in smaller print and put in 
brackets. ] 


May Allah Almighty give this book acceptance and usefulness in this 
world, and make it a@wmeans of forgiveness and mercy for me, and 
also include. thissbook in the good works of all my religious mentors 
and benefactors. 


“And for Him 
that is not something difficult.” 


Muhammad Manzir Nu'mani 
‘afé'll4hu ‘anhu 
Safar 1378 (September 1958) 
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The Basis of Din and Shari’ah 
Aqidah (Creed) and ‘Ami (Practice) 


It must first of all be understood that the basis on which the Religion 
and Law of Islam is founded is the teachings and instructions of the 
Rasdl of Allah gallallahu ‘alaihi wa sallam, that is to say the 
information and instructions from Almighty Allah that he brought, and 
which are preserved in the Holy Qur&n and in the Hadith. 


Thus it is these two things that form the basis of the Religion of Islam. 
Then, some of this relates to what a person holds to be true, inother 
words, his i'tiqad, and some of it relates to what a person does, that is 
to say his a’mail. 


That is to say, that one part of the guidance brought by the Rasa! 
salfallahu ‘alaihi wa sallam informs us. of certain realities which we 
would not be able to know of our ownaccord, and which we are 
instructed to accept and to believe on faith. This is the aspect relating 
to Iman and /'tig4d, and this partis of fundamental importance. 


The second part relates to practical life, and in this instructions are 
given to do this, and not do that. This is the part of Islam that relates 


to A’mal (actions). 


This in turn has several branches: /bad&t (Acts of Worship), Akhlaq 
and Adab (Character and Conduct) ; Mu’émalat (Monetary Dealings), 
Mu'&sharat (Social Life), Da’wat and Nusrat (Missionary work and its 
assistance), Siyasat and Hukima (Politics and Government) and so 
on. !sl!am comprises all these things, and all these are its branches. 


In shéa Allah, in the following pages we will explain something of the 
basic essentials of these things. First of all we would like to say a little 
about the first aspect, that is to say /m4n and I'tigdd. 
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Iman and I’tigad 


an 


First of all understand that in the terminology of Religion and Law, the 
word /m4n, or Faith means believing in Allah and in His Rasdl, being 
convinced that, for our guidance, Allah Almighty has, through 
Revelation, told him a great many things that we could not come to 
know through our sight, or perception, or mental faculties, and 
therefore, on the basis of this conviction, accepting the things, that 
have come to him from Allah Almighty, and being convinced of their 
truth, and accepting the Religion he has come wih as the.Jrue 
Religion, 


Thus for a person to be a Mu'min or Believer it is necessary that he 
accept as Truth whatever the Messenger of Allah has informed us of. 
lf a person denies a single one of these things, then it is simply not 
possible that he is a Mu'min. 


For example, suppose some person says that he believes that the 
Rastl of Allah gallallahu ‘alaihi*wa’sallam is the Messenger of Allah, 
and that he accepts everything’ he has said about the Oneness of 
Allah, and about His Attributes. However, he then says that the things 
he has told us about.the Day of Judgement, and about Heaven and 
Hell, (which we.read in the Holy Qur’4n and in the Hadith) do not 
make sense to him, and therefore he does not accept them. 


it is then_not possible that this person is a Believer 

In"effect, iman means accepting « kulli: 71a jéa bihi ‘r rasGlu min 
indill&h » i.e. believing and accepting whatever the Messenger 
brought from Allah. 


[For those persons who are alive during the lifetime of any Messenger 
of Allah, it is a condition of Faith that they accept whatever teachings 
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and instructions from Allah he puts before them. If they reject even 
one such thing, then they are not believers. 


But when a Messenger no longer remains in the world, then it is only 
a condition of Faith to accept those things that are so firmly and 
definitely established as having come from that Messenger as to 
leave no room for any doubt. 


In the terminology of Religion such teachings are called Guriinyat ud 
din (essentials of religion). To accept all of these is a condition of /man 
or Faith. If a person denies any one of them then he is not a believer, 
and if he was originally a Muslim, then his relationship with IslAmis 
thereby terminated.] 


‘Aga ‘id and imaniyat 


Some of the things in which we are required to believe and accept on 
faith relate to the person and attributes of Allah, and some relate to 
other matters such as His Prophets or Messengers, the Angels, and 
Qiyamat. 


We will start with those aspects. of Faith that relate to Almighty Allah, 
as these are the ones that are intrinsically the most important. 


axe 
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The Existence of Allah 


The first thing in this connection is belief in the existence of Allah — in 
other words to believe that whole Universe has a Creator, and that 
there is someone who controls what happens within it. and that this 
Person is Allah. 


It should be understood here that it is clear from history and from the, 
religious literature of different peoples that belief in the existenc@of 
Allah has always existed in the peoples of the Earth That is to say, 
in every people and in every age, it has been acceptédsthat this 
world has a Creator, and that He has great power |“. 


Therefore the call and teachings of the Prophets Who were sent to 
different peoples at different times, and who aréyreferred to in the 
Holy Qur&n, stresses the Oneness of AllahieThey do not appear to 
have felt so much need for stressing the actual existence of Allah. 


The same approach is alsoytorybe found in the Holy Qur’én as a 
Whole. It is filled with statements of the Oneness of Allah and His 
Attributes, but not a great amount of stress is placed on arguments 
for His existence. . . 


The reason for this is that for almost the whole of mankind His actual 
existencésis an accepted fact, and if people’s basic nature is not 
completely distorted, the existence of a Creator of the Universe is as 
natural and self-evident a fact as a person's own existence. 


For this reason also, in our times, which some people have called 
the Age of Atheism, even in those Western countries which are the 
fountainhead of Atheism, the actual number of people who deny the 
existence of Allah in relation to those who believe in Allah amounts 
to no more than the salt in the flour Even in Russia, which is 
understood to be the fountainhead of disdain and enmity towar-: 
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Allah, those who disbelieve in the existence of Allah are still in the 
minority. 


In the Qawmi Aw&z, Lucknow of 8 January 1953 there is an 
interview with the German church leader Pastor Niemoller in which 
he describes his experiences and observations on a visit to Russia: 


« At present, about 65 percent of the population belong to some 
church. » 


and: 


« At present there are a 66 churches in Moscow itself, and in the 
Soviet Union as a whole there are some 20 000 church buildings 
standing, and from bishops down to ordinary monks,,all,the clergy 
expect this number to increase. » 


This statement was made by Pastor Niemoller at a meeting of the 
Central Committee of the World Cotincil of Churches. (This was 
written in the 1950's) 


Anyway, in my own view, this is the reason why this question has not 
been treated as particularly worth discussing. 


This is not to say,that the Holy Qur’4n has just left this question, 
without putting forward any proofs. However, because it is 
something that ts natural and self-evident, it has not been given as 
much emphasis as the question of Tawhid or the Attributes of Allah. 


For people who think, some basic pointers and indications have 
been deemed sufficient. For example, in one place it comes : 


« And Allah splits open 
the seed of grain, 

and of the fruit tree ; 
and brings the living 
out of the dead 
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and the dead out of the living. 
That is Allah for you, 

So to where 

are you being turned? » 


What is meant here is that a man can see from experience that if a 
grain of wheat, or the seed of some fruit is buried in the ground, then 
that seed splits from inside, and an extremely fine and delicate 
thread comes out from it, and this then splits the surface of the 
ground and emerges from it. Now, the point to think about is: Who is 
it who causes this grain or seed to split inside the earth, and who is it 
who causes this green living shoot to emerge from this dry lifeless 
seed? 


Then, what power and what control is it that makes this’ delicate 
shoot, which is finer than a silk thread, thread its way through the 
earth and emerge from its surface? 


So what is pointed out in this verse is that this is by the power of 
Allah, and is all under His contro! and.js all His doing. 


Then it continues, that you s¢e.that'from a lifeless thing like an egg, 
a squawking, pecking, flying bird emerges, and then some living 
things, instead of giving birth to living young, give birth to lifeless 
eggs, and then liviag,young come out from these eggs. 


The Holy Quran puts forward these everyday observations, and 
points out'that these things are manifestations of the creative power 
of Allah, and that it is Allah alone who causes them to happen. 
Those people who, despite seeing these manifestations of His 
power, still fail to recognise Allah, have a blindfold over their eyes, 
and their minds have become paralysed. 


Similarly in another place it comes : 


« And in the Earth are signs 
for those with conviction, 
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and in their own selves. 
Can they not see? » 


That is to say, if a person uses his eyes and also wants to see, then 
the Earth is filled with signs of Our existence and power, and even in 
a person's own self are signs. 


lf a person thinks a little, when he was in the womb of his mother, 
who was it who gave him his handsome and well-proportioned 
form ? Who made the eyes with which he sees? Who made the ears 
he hears with? Who made the tongue with which he tastes and the 
nose with which he smells? Who gave this tongue the power, of 
speech? Who prepared a stream of milk for him in_his mother’s 
breasts? In whose hands is his life and his death? 


If a person thinks carefully about his own self in this manner, then 
his own intelligence will give him the answer to all these questions — 
that all this is the work of a powerful.and discerning invisible being. 


And that is who Allah is 
And in another place the question is put in a striking manner: 


“Is there then some doubt 
about Allah, 

the Creator 

of the Heavens and the Earth?” 


Thatis to say. if anyone sees the Earth, and sees all the things that 
are in it. and the sees the sky above and all the stars and planets 
that are in it. what room can there be for doubt that the Heavens and 
the Earth have a Creator? 


A proof for the ex'stence of Allah 


On one occasion in the course of a discussion with a person who 
doubted the exisience uf Allah. and was arguing the matter, | took 
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from my pocket a piece of paper, on which there was something 
written, and asked him, « If | say that the lines that are written on this 
paper have no writer, but they got written by themselves, then would 
you believe me, or accept the possibility of what | say being true? » 


He said, « No. That is totally impossible.» 


Then | said to him, « If | tell you that my watch was not made by 
anyone, but got made by itself, or my fountain pen was not made by 
anyone but just dropped ready-made out of the sky, or if | telbyou 
that some motor-car got made by itself, and also does not haveva 
driver, but just drives itself, and steers its own way through all 
intersections, would you believe me? » 


He agreed that no one in his right mind could accept any of these 
things. 


Then | said to him, « Look now. You cannot see how something like 
a motor car, or a fountain pen, or a watch could get made by itself, 
and in no way can your intelligence accept that these crooked letters 
on this piece of paper could have’got written by themselves. 


But the Sun and the Moon, which move according to an 
extraordinary complex. and ordered system, and even more 
extraordinary, man himself, with his heart and intellect, and his eyes 
and ears and tongue, how does your intelligence allow you to 
believe that these things just came into being of their own accord, 
without any maker? » 


Then | said to him « Just as it is self-evident to you, and beyond any 
argument, that that these lines written on this paper have a writer, 
and that this watch and fountain pen have a manufacturer, and that 
this motor-car was made in some factory, and if it travels along the 
road, then certainly someone is driving it (be it directly or by remote 
control), so also, it is even more self-evident, and beyond any 
possibility of argument, that the Sun and the Moon, and Man and all 
the animals, and all this Universe, were created by some intelligent, 
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informed, and all-powerful being, and to doubt or to argue about this 
is proof of either a twisted and unnatural mind, or of complete lack of 
intelligence. » 


Anyway it is my opinion, indeed my conviction that the question of 
the existence of Allah is so natural and self-evident that there was 
very little reason to discuss it in the Holy Qur’&n. 


Furthermore, to make some obvious point a topic for discussion, and 
then go into long and complicated argument about it, is contrary to 
the principles of good sense. All it can achieve is to make an easy 
question difficult and controversial. 


In short, the existence of Allah is not ‘ omething about which there is 
any need to argue, and therefore this particular error has*never been 
very widespread among mankind. Indeed, at.times,it would appear 
that if those people who argue against the.existence of Allah are put 
to the test, then in fact acceptance of His existence can still be found 
hidden away in some corner of their hearts. 


ae 2 
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Tawhid 


or 


Recognising That God Alone is God. 


However, the question of Tawhid is one on which a great many 
peoples have gone astray. Therefore this has always been the main 
subject of the preaching and teachings of all the Prophets alafhimus 
salam. Also, in the Holy Qur'an and in the statements of the RasGi.of 
Allah gallalléhu ‘alaihi wa sallam, this question has been covered to 
the point where no doubt or confusion can remain. 


Before trying to understand what has been said’6n this matter in the 
Holy Qur’&n and in the Fadith of the Rasdbof Allah salfallahu ‘alaihi 
wa sallam, it is necessary to understand one point. The person who 
falls into the error of Shirk is the one’‘Who does not have a proper 
understanding of the Attributes of All4h. Anyone who does have a 
proper understanding of His Attributes will never fall into Shirk. 


[Shirk — the # 1s pronounced like the’ in shin, not like in irk or kirk 

Shirk means to ascribe partnegs to God, in other words to ascribe divinity, or 
the attributes of divinity, to any person or entity other than Allah. A person 
who does this is called a Mushrik, plural Mushrikdn 


Shirkat is the Arabic word for partnership, the point being that God ts Sole 
Creator and Sole Owner of the Universe, and not a member of some fictitious 
partnership or association of gods | [Translator] 


For example, if a person is convinced that it is Allah who creates 
everything, that it is Allah who looks after everything, that it is Allah 
who give children, that it is Allah who gives life and takes it away, that 
it is Allah who gives health or sickness, in short that whatever 
happens in this world happens by the decision of Allah alone, and 
through His doing, and is dependent on Him while He is independent 
of everything, then clearly, the person who is convinced of these 
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things will not ask his needs of anyone other than Allah, nor will he 
worship or try to win the pleasure and favour of anyone other than 
Him | 


One way of making Tawhid clear 


Thus, one way of making Tawhid clear and getting it into peoples 
hearts that has been chosen in the Holy Qur’&n and in the Hadith of 
the Rasdl galfalfahu ‘alaihi wa sallam, is that of explaining in detail the 
Attributes of Allah Then a person can come to know that when He 
has all these Attributes, then only He is fit to be worshipped and 
obeyed. 


This way of putting the matter can be seen right in the beginning of 
the Holy Qur'an in SGrah Fatihah. First a person is told to say: 


“All praise 

is for Allah 

the Lord and Master 

of all worlds. 

Whose mercy 

Is all embracing 

and without limit; 

to Whom belongs the Day 

on which all will be reckoned.” 


After this proclamation of the Attributes of Allah, he is told to say: 


“You are the one 
we serve and obey, 
and you are the one 
we turn fo for help” 


In other words, when Allah is the one who controls and looks after 
everything in existence, when He is the one who provides us with all 
our needs, when He is kind and merciful to the utmost degree, and 
when, together with these gentle qualities, He is the Holder of Power 
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who will give reward and punishment in the hereafter, then He is the 
one whom we will worship, and He is the one to whom we will turn for 
all our needs. 


Another way of making Tawhid clear 


In other places first a declaration of Tawhid is made and then the 
statement that Allah alone is fit to be worshipped and served, and 
then this is followed by a statement of some of His Attributes. For 
example in Ayat ul Kurs’ , first it is stated : 


« Allah, 
other than Whom 
there is no god. » 


Then His Attributes and His position are set out in thigway : 


« The Living 
the Maintainer , » 


That is to say, He is the one who is Living, and who gives life, and 
whose life is of itself and not¢dependent on anything. Every other 
living thing owes its life to him. He is the one who keeps all other 
things in existence and Under control. 


« He is not overtaken 
by inattention or sleep » 


He is,at all times awake and aware; not for one single instant does it 
happen that some person turns to Him for some need and He is not 
conscious of it, or His attention is elsewhere. Sleep or inattention are 
simply not things that apply to him. 


« All thatis 
in the Heavens or the Earth 
is His » 
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He is the one who owns everything in existence and He is the one 
who makes the decisions. 


« Who is there 
who can intercede before Him, 
except with His permission » 


That is to say, nobody. 


« He knows what is before them 
and what is behind them, 

‘and they cannot grasp 

a single thing 

of what He knows, 

except what He wishes » 


« His throne extends 

over all of the Heavens 

and the Earth ; 

and He does not become tired 
from looking after them, 

and He is the Supreme 

and Almighty. » 


As you will have noted, in this Ayat, first Tawhfd is put forward : 


« Allah, 
Other than Whom 
there is no god. » 


then after this, that position and these attributes are described, that 
will lead a person to himself come to the conclusion that indeed no- 
one other than this Being can be God, and only He is a fit object of 
worship. 


Similarly in SOrah /khlas first the Singularity of Allah is stated. 
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« Say that Allah is One. » 


In other words first tell people that Allah is One and Only, then tell 
them those of His attributes that will make them understand this 
themselves : 


« Allah is the Independent 
on whom all things depend 


He does not have offspring, 
nor was He bom of anyone» 


And nobody whatsoever 
is His equal. » 


If a person understands the position and Attributes that are set out in 
these brief verses, then he will himself understand that without these 
attributes no one can be called God, of regarded as worthy of 
worship. 


The only Being who can be calléd God is the One who is independent 
of all else, who is in a category all.of His own, and who has no equal, 
nor anyone to whom He can be compared. 


What is presented here is a principle, and from this, a way is opened 
for understandingygenerally the manner in which the expianations of 
Tawhid in the Holy Qur’4n are put forward. 


What is the least degree of Tawhid that is acceptable, and what is 
the first requirement of « /a ilaha illallah (there is no god except 


od) »? 


There is also another point of principle concerning Tawhid, which it is 
necessary to understand. 
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There is a level of Tawhid i.e. recognising Allah to be One, which 
many Mushrikfn also accept, but, according to what is said in the 
Holy Qur’&n, this is not enough. 


For example, it is not enough just to accept that the Heavens and the 
Earth have one Creator, and that different parts were not created by 
different beings. It is clearly evident in one place after another in the 
Holy Qur'an that the Mushrik Arabs also accepted this. 


The Statement by the Holy Qur'an that the Mushrik Arabs also 
accepted a degree of Tawhid. 


With slight variation in wording, it comes in a number of places in the 
Holy Qur'an that, if you ask these Mushrikfin who .created the 
Heavens and the Earth, they will say, « Allah ». 


« And if you ask them 

who created 

the Heavens and the Earth 

and keeps the Sun and Moon 
under control 

they will certainly say, “Allah.” » 
(Sdrah Ankabat r6) 


Even more than this, they also accepted and believed that it is Allah 
who controls the workings of the Universe, that He is the one who 
gives provision and that He is the one who gives life and death: 


« Say, Who will give you provisions 
from the Heavens and the Earth, 
and who owns 

your ears and eyes, 

and who brings the living 

out of the dead 

and who brings the dead 

out of the living 

and who plans out 
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what is to happen? 
They will say, “Allah”. » 
(SGrah Ydnus r4) 


So this much Tawhid the Mushrik Arabs also accepted. 
What then was their Shirk ? 
Then, the thing we have to think about is what was their Shirk ? 


From the Holy Qur’4n itself it is evident that, despite recognising’Allah 
as the Creator, Owner, Planner, and Controller of the whole Universe, 
and also considering the entities they called gods and goddesses to 
be created by Allah, they considered their relationship with Allah to be 
so close, that if they wanted to give something to some’person, they 
could give it, and if they wanted to take something away from 
someone they could take it away, and ifthey wanted to make 
someone rich they could make him rich, and if they wanted to take 
away someone's wealth and make him'poor then they could do so. 
Similarly, if they wanted to make someone sick or healthy they could 
do so, if they wanted to give someone children they could do so. 


In short these Mushrikidn considered that, because of their special 
relationship with Allah, these’gods and goddesses of theirs had been 
given specific powers,.and freedom of decision in their exercise, and 
therefore, to gain.their pleasure, they would worship them, and make 
vows to them, offer up sacrifices to them, make lawéf (walk in circles) 
around theirestatues, and ask their help in obtaining their needs and 
solvingitheir difficulties. 


The*Holy Qur'an has called this kind of thinking and this kind of 
behaviour Shirk, and this is the Shirk that is to be found in the 
MushnkGn of most peoples and countries. 


There are very few Mushrikan in the world who hold that anyone other 
than Allah had a share in creating and controlling the Universe. And 
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as far as my knowledge goes, no people has said that their gods are 
the equals of Allah. 


And, as we have said about the Mushrik Arabs, all this is clearly 
evident from the Holy Qur’&n and the Hadith. 


It is also said in a number of places in the Holy Qur’4n that when they 
are travelling in a ship on the sea, and storm waves start to build up 
and threaten them, then they forget their gods and goddesses, and 
call on Allah alone, and put their hope in Him alone. Thus, in one 
place it comes: 


« And when danger threatens you 
on the seas, 

you forget all those you call on 
except for Him alone. » 

(SQrah Bani Isra‘il r7) _ 


« And when a wave 
looms over them 

like a cloud 

they call on Allah, 
addressing their Religion 
exclusively to Him. » 
(Sdrah Luqman r4) 


So from both the words and the actions of the Mushrik Arabs it is clear 
that they did not regard their gods as being the equals of Allah, but 
understood Allah to be above and beyond all of them, and understood 
their gods to be created by Him and under his orders. 


The Talbiyah of the Arab Mushrikin 


In the books of Fradith, the Talbfyah™ that the Arab Mushrikin called 
out in ther Mushimkanan Hay, is quoted. 
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*(talbiyah: the calling out of Jabbaika meaning “I! am here at your call,” during 
the Hajj } 


After the words 


« O Allah. | am here at your call. No-one is your partner. » 
They had added the words: 


« Except the partners who are yours, and who do not own anything » 


The nature of the Shirk of the Mushrik Arabs and its rejection in 
the Holy Qur'an 


Thus the Shirk of the Arab MushrikGn did not consist in regarding their 
gods as Creators of the world, or as the source of Providence, like 
Allah, nor did they understand them to be in any way the equals of 
Allah. 


Their Shirk was that, despite believing in Allah as the Creator, Owner, 
Planner, and Controller, they understood that because of close 
relationship with Allah, these gods of theirs have some autonomous 
control over certain limited aspects of Creation, and that if they wish, 
they can help or harm us. 


On this basis, to please’them, they used to worship them, that is tc 
say bow down in Sajdah to them, make taw4f around their ste <s, 
make vows»to them, offer sacrifices to them and ask them for iavours 
and for.the fulfilment of their needs. 


This,.fhinking and this behaviour was £':;k, and this is the kind of 
Shirk that is to be found in most peopies, and therefore this is the kind 
of Shirk that the Holy Qur’4n has most particularly and repeatedly 
rejected. In one place it comes: 


« And they take gods before Him 
who do not own anything 
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and who are themselves created, 
and who do not have control 
over even 

their own harm or benefit 

and who do not have power 
over life or death 

or resurrection. » 

(Sdrah Furgan r1) 


« Say to them: So, call on those 
on whom you insist 

in preference to Allah. 

They do not own 

as much as a speck of dust 

in either the Heavens or the Earth, 
nor do they have 

any shafe in them, 

nor are any of them His helpers. » 
(SGrah Saba’a r3) 


They do not own as much as-@’Speck of dust, nor do they have any 
share with Allah in the ownership,of anything, and neither does Allah 
take any help from them. 


« Say to them: So, call on those 
on whom you insist 

in preference to Allah. 

And they do not have any power 
to remove any harm from you 
nor to prevent it. » 

(SOrah Bani Isra ‘il r6) 


In other words, all this is only your own imagining. 


Then at the end of Sdrah Yanus, it is stated, very specifically, and with 
great stress: 
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« Say: O People! 

If you are in any doubt 
about my Religion, 

Ido not 

and will not worship 

those you worship before Allah, 
but! worship 

and will continue to worship 
that Allah 

who causes you to die, 
and | have been ordered 
to be one of those 

who are Faithful to Him. 
And (I have been ordered): 
Turn your face towards Religion, 
turning away from all else, 
and do not ever become 
one of the Mushrikan. 

And do not, 

In place of Allah, 

call on someone 

who cannot help you 

and cannot hurt you. 

And if you did that 

then you would become 
one of the oppressors. 
And if Allah afflicts you 
with some harm, 

then no-one can remove it 
except Him. 

And if He wills 

some good for you, 

then no-one can prevent 
his generosity. 

He grants it 

to whoever he decides 

of His servants. 


Din and Shari'at 21 


And He is the Forgiving 
and Merciful. » 


(Sarah YGnus r11) 


So in these verses, and in hundreds of other verses, the Shirk of the 
Mushrik Arabs that is refuted is their belief concerning certain beings 
that, even though they are creatures of Allah and under His power, 
their relationship with Him, and their involvement in His control of 
things, puts them in a position where they can remove our difficulties, 
and give things like honour, wealth, and children. 


So on the basis of this belief they would ask their needs. of them, pray 
to them and perform acts of worship to please them. |n other words, in 
the same way as a person, to please Allah, and to acknowledge his 
own helplessness, performs acts of worship,,.so they would worship 
their gods. 


The Holy Qur'an calls these beliefs Shirk, and also these acts of 
worship and this turning to themefor help, and in it they are called to 
understand that no one other than, Allah has harm or benefit in his 
hand, or is able to dispense these things by his own decision, and are 
told not to include anyone together with Him in worship or in asking for 
help. 


Who Were the Gods 
of These Mushrikin ? 


At this point it should be understood who these gods were, about 
whom the MushrikOn had these beliefs, and whom they regarded as 
able to fulfil their needs and remove their difficulties, and whom they 
therefore worshipped. 


A great many people think that these things had to do with stone 
statues. But these stone statues were not their actual gods. The 
relationship of the MushrikOn was with the Saints, and Souls, and 
Spirits, that these statues represented. 
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In the Holy Qur&n, in SGrah Nah, the names of some of the gods of 
the people of NGh are given: Wadd, Suwa’, Yagh0th, Ya'dgq, and 
Nasr. 


There are narrations about them to the effect that these were the 
names of some saintly elders who were truly Saints and Friends of 
Allah. When they passed away, then after some time some of their 
followers, as a memorial to them, made statues of them, and paid 
respect to these statues. Then by degrees, the Shaytan led later 
generations to start worshipping them. 


Similarly, the idols which the Arab Mushrikin worshipped, they also 
understood to be memorials to some Spirits or Souls, and.itwas these 
beings they worshipped, and whom they understood to have the 
power to fulfil their needs and remove their difficulties»just as for 
example the Hindus worship idols of Krishnajf on RAmchandanf. 


The object of their worship is not the Statue,itself, but the person of 
Krishnaji or Ramchandanji, and the statue.is made as a means of 
focusing attention and as a medium of worship, and on this basis, it is 
shown respect. 


Similarly, a great many. ignorant so-called Muslims offer sacrifices to 
ta'ziyahs, bow before them, and greet them, and | hear that they even 
hang written requests* onto them, and in general, treat them in 
precisely the sameway that idol-worshippers treat their idols. 


But these ta’zia-makers and fa'zia-worshippers do not consider these 
paper and bamboo constructions to be some unseen Power, but they 
do all this in the name of Imam Husain, and regard the fa’zia as a 
symbol and a memorial to him, and this is exactly the same logic as 
that of idol-worship. 


It also appears that there are some completely unintelligent villagers 
who actually do understand these paper and bamboo constructions to 
be the essential elernent of these things. 
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So similarly, among the Arab MushrikGn, there would also have been 
some people who were so unintelligent that they actually understood 
the idols they had carved with their hands to themselves have, in 
some mysterious way, the power to fulfil their needs and remove their 
difficulties; and therefore they would have worshipped the actual 
statues. 


Thus it come in the Holy Qur’n : 


« Do you worship 
what you yourselves 
have carved ? » 


Ayats like this then refer to those of the Arab MushrikGn who were so 
stupid that they thought that some power.rested”in the idols 
themselves. 


And as for those who were not so unintelligent, but understood some 
real or imaginary saint or spirit to have control over benefit and harm, 
and to be able to fulfil their needs; and in fact worshipped them, and 
understood these idols to represent them, or to be a place where they 
manifested themselves, they are referred to in other verses, such as: 


« And those you worship 
in place of Allah 
are servants like yourselves. » 


In another place, in SGrah Banf Isra ‘il, it is stated that they are 
themselves dependent on Me, they themselves fear Me, they 
themselves ask their needs of Me, look to approach Me and make 
strenuous efforts to do so, and hope for My mercy, and fear My 
punishment. The words of the Ayat are : 


“They themselves are people 
who pray, 

looking for a way 

to come closer to Him, 
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looking to see 

who among themselves 

is closest to Him, 

and hope for His mercy 
and fear His punishment.” 


(Surah Bani Isra‘il r6) 


In Ayats like this, the Shirk that is referred to is that of those 
MushnkGn who do not regard idols themselves as objects of worship, 
and as able to fulfil needs, but have this view of some spiritual entity 
who they understand to be close to Allah. They then understand these 
idols to be representations, or reminders, or places of manifestation of 
them. 


And sad to say, this is the condition of so many ignorant, supposedly 
Muslim, Ta'ziyah-worshippers and grave-worshippers. They have 
these kinds of beliefs about departed Saints, and on this basis bow 
before their graves and fa’ziyahs, and make vows to them. 


Why, is it that, despite believingjin Allah as being Supreme, and 
being the Real Creator and Owner of All Things, these Mushrikin 


turn to others to fulfil their needs? 





In connection with Shirk and Mushriks there is another point that it is 
necessary to understand. 


Many peoplewill ask, and indeed they should ask, that when these 
Mushrikypeople understand that the actual Creator and Owner of All 
Things, and the actual Controller of the Universe, is the One Allah, 
and when they understand the gods and goddesses they turn to for 
help to themselves be His creatures, and to be under His power, and 
that if they have any power, it is only partial, and full power is 
something that only Allah has, and that Allah is present, and 
everything can be asked of Him directly, then why is it then that. 
despite this, they ask for their needs from these gods and goddesses, 
and why in place of Allah, do they worship them ? 
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This question arises with respect to the ancient Arab Mushriks, and 
also the Mushriks of our own time, such as Hindu Idol-Worshippers, 
and even supposedly Muslim Ta'zfyah-Worshippers and Grave- 
Worshippers. 


We have thought a lot about this question, and in the end, the 
conclusion we have come to is that all these Mushriks thought, or 
think, that to please Allah, and to ask their needs of Him is very 
difficult, because Allah is only going to be happy when His Religious 
Laws are adhered to, and when people do not tell lies, and when they 
stay away from forbidden and indecent activities and live a decent life. 


This is very difficult for these Mushnk people, and seems to them like 
a lifetime of hard labour. Therefore | 1ey give up hope of pleasing 
Allah and getting what they need from Him. 


Along with this, they also think that the realor imaginary beings they 
understand to be able to fulfil their needs, and to have power to harm 
or help them, will be made happy with a few pennies worth of sugar 
cakes as an offering, or by prostrating before them, or by hanging a 
cheap garland of flowers, or lighting a lamp, and, in this way, all their 
problems will be taken care of. 


To my mind, the root.of all Shirk is this deception on the part of the 
Shaytan. 


The approach of the Quran to taking people out from this 
Shaytanf delusion. 


The way to get people out from this Shayt&nf delusion is to make it 
cléar to them that no-one other than Allah has any say over anything, 
be it birth, welfare, life, death, health, sickness, wealth, poverty, 
honour, disgrace, or any other thing. 


All these things are entirely in the control of Allah, and He is the only 
one who can give anyone anything, and everything that exists is 
dependent upon him, as is said here: 
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« Say, O Allah, 

Owner of all Ownership, 
You give ownership 

to whoever you please, 
and take it away 

from whoever you please, 
and give honour to 
whoever you will, 

and you abase 

whoever you will. 

All good is in your hand, 
and you have power 
over all things. 


You put the night into the day, 
and you put the day into the night, 
and you take out 

the living from the dead, 

and you take out 

the dead from the living, 

and you provide 

for whoever you will 

without any reckoning. » 

(Surah Ali Imran r3) 


and in anotherplace : 


« In His hand 

is the control of all things. » 
(SOrah Ya Sin 5) 

and: 


« He has the keys 
to the Heavens and the Earth. » 
(Quran Shura 2} 


and in another place ; 
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« Whatever Mercy 

Allah opens on Mankind, 
there is no-one 

who can hold it back ; 

and whatever he holds back 
there is no-one after him 
who can send it » 

(SGrah Fatirr1) 


In the Holy Qur'an the main approach adopted to saving Mushriks 
from Shirk is this one of making it clear to them that the Shaytan.has 
given you this false idea that there is some power in some other 
person's hands as well, and there are others besides Allah who have 
your benefit and harm within their control. 


This is a complete lie from the Shaytan. Your benefit and harm, and 
all your needs, are entirely under the control of Allah alone. 


Therefore, understand that Allah is the person to turn to in need, so 
ask from Him and worship only Him. 


Two important questions concerning Tawhid and Shirk 
At this point there are two further points that need to be understood. 


One is, what is/badat or worship? That is to say what is ibadaf, in the 
sense that ibadat directed towards someone other then Allah is Shirk? 


The. other is that in this world of causes and effects, we take benefit 
from, and make use of, a great many things. For example we quench 
our thirst with water, we get heat and light from fire and from the Sun, 
we treat sickness with medicines, on many occasions we take help 
from other people like ourselves, such as hakims and doctors in 
treating disease, or lawyers in conducting lawsuits. 


Similarly, we get help in our work from servants and employees, and 
many poor people turn to the rich for help and assistance. 
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What then is the position with these things, and why are they not 
Shirk? 


Here there is a further point that needs to be understood. 


Why is it not Shirk to take help 


from material means ? 


The basic point here is that in this world of causes and effects, 
whatever effects Allah Almighty has put in any thing, such as the 
effect in water of quenching thirst, or the effect in the Sun of giving 
light and warmth, or the effect in medicine of healing sickness, 
everyone knows that these effects are not under the controlof these 
things themselves. 


Allah Almighty has put them under control for our, benefit. Therefore in 
making use of them there is no question of Shirk. Their position is like 
that of our servants, and making use of'themis like taking work from 
our servants or from our horses or donkeys. 


Similarly, with regard to those people to whom Allah has given some 
talent with which they are ableto_be of benefit to others, such as a 
Rakim, a doctor, or a lawyer, everyone knows that they do not have 
some mysterious unseen power, and nothing they have is actually in 
their own power. 


They are also dependent on Allah like ourselves. All that they have is 
that Allah has, in this world of causes and effects, made them capable 
of being ofuse to us in a certain field. 


Therefore, in taking work from them, or getting help from them, there 
is also no question of Shirk. 


Shirk arises when some entity is regarded as a power in his own right, 
separate from these visible chains of cause and effect that Allah has 
established, and then on the basis of this belief, people ask their 
needs from him and perform acts of worship to please him. 
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What is /badat or Worship ? 


The second question is what is /badaf? /badat is a term that has a 
specific meaning in Din and Shariah. 


Understanding some person or entity to have Unseen control over 
benefit and harm, and to be able to fulfil people’s needs, to then 
perform acts of humility and reverence such as sajdah, tawaf, making 
vows, Offering sacrifices, and holding services in his name, for the 
purpose of pleasing and drawing close to that person or entity is, in 
the terminology of Din and Shari'ah, called Ibadat. 


To this /b4dat only Allah has the right, and whoever behaves in this 
manner towards anyone other than Him is without question a Mushrik. 


As has been pointed out earlier, the Shirk of most peoples consisted 
in this. They regarded someone other tham Allah as having control 
over benefit and harm, and to gain their pleasure would perform acts 
of worship, and this Shirk is the dhulmun ‘adhim (immense wrong) 
that will absolutely not be forgiven. 


(It should be understood thatin Arabic the word ib&dat also has an 
ordinary meaning of obedience. There is a clear and easily 
understood difference between these two meanings. In its specialised 
sense, ibédat ofanyone other than Allah is not permissible and is 
straight Shirkwand is Major Shirk. 


However, “obedience to a created being is permissible, and in some 
cas@s,.is actually ordered by Allah, for example obedience to the 
RasGl, obedience to the person in charge of something, or obedience 
by’a child to his parents, or attentiveness and obedience of a wife 
towards her husband. 


Those people who fail to distinguish between these two senses of the 
word, and confuse the two things together, make a very serious 
mistake in the explanation of Din. By doing this, the whole meaning 
of Tawhid and Shirk is changed. 
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In shéa Allah, in the chapter on /baédat more will be said on the 
meaning of /badat.] 


Some lesser degrees of Shirk 


So far, the Shirk that we have discussed is the Major or real Shirk for 
which the Holy Qur’&n has announced categorically there will be no 
forgiveness. In other words, for those who leave or have left this world 
in this condition, there is no forgiveness, and they will remain 
permanently in Hell, in the same way as those who left the word 
rejecting the Rasdi of Allah. 


However, in Shari'ah there are some things that are also. called.Shirk, 
but which do not involve this degree of real Shirk. But. they are related 
to it or resemble it, or there is a danger of real Shirk developing from 
them. 


For example, in some Hadith takingvoath by something other than 
Allah is called Shirk. 


So also is using charms to ward'6ff spells, or doing things to show off 
or to impress people 


Here actual Shirk is not meant. This is a lesser degree of Shirk, and 
this is therefore, in'the.terminology of Shari'ah, called « Shirkun dana 
shirkin » (Shirwether than Shirk) meaning that there is a Shirk that is 
less than Shitk itself. 


Some of.those Ahiullah, whose Tawhid is total, call love of the world 
and of the things in it, Shirk. To them, love of wealth is Shirk, love for 
prestige is Shirk, and the kind of love for wife and children that in any 
way interferes in a person's relationship with Allah, and leads him to 
forgetfulness, is also Shirk. 


But this does not mean that they are saying that this is the same kind 
of Shirk as idol-worship. What they mean is that these things are 
against the real spirit of Tawhid. 
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New Idols of a New Age 


In connection with Tawhid and Shirk there is another point that is 
worth mentioning. 


In this present age of ours, the influence of Europe has to a very great 
extent made people disgusted with the Shirk of previous ages, as its 
basis was nothing more than superstition and ignorance. 


Now every educated man who has the slightest intelligence, and from 
his reading and writing has learned to think even a little, understands 
the worship of idols, stars, trees, rivers, animals and so on, to be the 
utmost foolishness and stupidity. 


Even if, as a matter of formality and adherence tothe culture of his 
people, he takes part in these things, his heart will certainly have 
already rejected them. 


But the influence of this same Europe, has, in place of the old 
despised idols, carved and presented’to the world a set of new idols, 
and today it is these idols that are worshipped. 


Among these idols are : 


« The People » 

« The Fatherland» 

« The Progress of the Nation » 

« The National Interest » 

The, Demands of the Stomach 

fas ina “Well, you have to fill your stomach somehow, don't you.”] 
Wealth 

Power 


and many others. 


To wish one's people or country well, and to have love for them is 
certainly not something wrong, and up to a point, it is also obligatory. 
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In the same way, regard for the interests of one’s people or country, 
concern for one's livelihood, desire to have some comfort and respect 
in the world, as long as the distinction between Halal and Haram, and 
respect for other people's rights are maintained, are certainly not 
something bad. 


Similarly, for the achievement of some good purpose like establishing 
justice, or looking after the creation of Allah, to plan and make efforts 
to get political power is certainly not wrong, and the Anbiyda 
(Prophets) alaihimus salam have never prohibited these things, buton 
the contrary, have given orders concerning the way in which these 
things should be done. 


But in our times, these things have been taken far beyond their limits, 
and have taken on a quasi-religious and god-like position: 


Now it has become an accepted principle and tenet that, for the sake 
of The National Interest, or the The Progress’ of the Nation, or The 
Prosperity of the People, or The Country, everything becomes 
permissible. 


In the same way, the earning of-livelihood, and the pursuit of wealth 
and power, are regarded as not being subject to any laws of Allah. In 
effect Livelihood has become an idol, to be served in any way a 
person pleases. 


Similarly, Wealth and Power have become gods on whose altars all 
Religion and Morality are to be sacrificed. Today a large number of 
people have made these things effectively their gods, and this is the 
current the world is following. 


This Flag-worship, Nation-worship, Livelincod-worship, Wealth and 
Power-worship are the new Shirk of this age, and in the Tawhid of 
Islam there is no room for any of these things. 
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To all these new and ancient idols we should be saying what the 
Im&m of Tawhid, Nabi Ibrahim (the Prophet Abraham) alaihis salam 
said : 


« We have nothing to do with you 
and the things you worship 

in place of Allah. » 

(SOrah Mumtahinah, r1) 


The root of all these forms of false religion is nafs parasti -worship of 
one’s own desires- that is to say, doing whatever one feels liké.or is 
pleased with instead of being bound by and following the orders af 
Allah. This is the root of every form of Shirk, and of every sin andievil. 


In this sense, the worst of all idols is then a person's own self. 


We have also seen that some of the saintly elders of our time, when 
explaining the meaning of the kalimah (declaration) /4 ilaha illa tah 
(No god except Allah) generally put particular emphasis on this point. 
In their view, what Tawhfd particularly requires of us is that we should 
not just do what we feel like, but, in every affair, we should do as Allah 
Almighty has ordered. 


In one place in the Holy Qur’&n the desires of the Self are also 
referred to as a « god» : 


« Have you seen the one 
who takes as his god 
his own desires. » 
(Sdrah Furqan r4) 


From this it is clear that the person who disregards the commands of 
Allah, and goes according to his own desires, is in effect worshipping 
his own self, and his self has become his god. 


in one report, the Rasdl of Allah gallall@hu ‘alaihi wa sallam is quoted 
as saying: 
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« Your worst enemy is this self of yours, between your two sides. » 
(Ihyéa ul ‘Ulam) 


Thus in saying /4 ilaha illa’ll4h we should reject all those things 
which bear even some resemblance to a god or idol, and save 
ourselves from every degree of Shirk, and cultivate in ourselves 
abhorrence for such things, and ty to make our Tawhid pure and 
complete in every respect. 


Just as Shirk is absolutely obnoxious in the sight of Allah, so. also 
Tawhid is what pleases him more than anything else, and is the very 
spirit and life of Religion. 


Finality of the Prophethoood and Thoroughness in Tawhid 


One point that is also worthy of mention, is thatbecause the chain of 
Prophethood finishes with the Rasd/ of All€h gallallahu ‘alaihi wa 
sallam and now no new Prophet is ever going to come, Almighty 
Allah, through him, has set out Tawhid so\comprehensively that after 
this, no room is left for anything even’tesembling Shirk, and all those 
roads by which the Shaytan leads people to Shirk have been closed. 


The greatest danger was that, in the same way that some of the 
followers of Nabi lys& (Jesus) alaihis salam went astray, and 
elevated him to the position of a God and the Son of God, this 
Ummah might also be led astray by the Shaytan, and invent some 
Mushrikaéneh doctrines about the Rasdl of Allah sallallahu ‘ala"-) wa 
sallam. 


To.close this door he has said in clear ords 


« Do not go beyond limits in praising me like the Nas4ré went over the 
limit with praise for lysA ibn Maryam (Jesus son of Mary). | am a 
servant, so say: His servant and His Messenger. » (Bukharl and 
Muslim) 
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Some previous Ummahs made the graves of their Prophets a place 
for bowing down in worship and making sajdah. Referring to them, the 
RasOl sallallahu ‘alaihi wa sallam has told his followers : 


« The people before you made the graves of their prophets into a 
place of sajdah, so do not you make graves into a place of sajdah. | 
specifically prohibit you from this. » (Muslim) 


And in his last illness he prayed to Allah: 


« O Allah do not let my grave become an idol after | die. » 
(Mu ‘atta Im&m Malik) 


It comes in one report that some Sah&b/s saw that ina@ certain country 
the people used to make sajdah to their elders, and they asked the 
RasQl of Allah galfallahu ‘alaihi wa sallam for permission to make 
sajdah to him, and, as they did not have any misunderstanding about 
making sajdah to graves, and understood thatthe Tawhid of Islam left 
no room for any such action, they at the same time added that they 
would not make sajdah to his grave. 


The Rasdl of Allah sallallahu_‘alaihi wa sallam then said to them, 
“Then do not do so now.” (Ab0 Da’ Gd) 


When another Sah4bf (Salman Farsi) radhiyallahu anhu expressed a 
desire to make'sajdah to the RasGl sallallahu ‘alaihi wa sallam, he 
gave him.a similar answer and said finally “So, do not make sajdah to 
me, but make sajdah to the One who is Living and does not die." 
(Daylamf and Kanz ul A’ma)) 


Then, never mind sajdah, it is clear from Fadith that the Rasdl of Allah 
sallallahu ‘alaihi wa sailam prohibited the Sahabah radhiyallahu 
anhum even from standing up in honour of him. 


Basically, the reason for all these orders and precautions is that no 
scope or opportunity should remain for Shirk to develop. 
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The extent to which the Ras! sallallahu ‘alaihi wa sallam would make 
sure to close any possible avenues of Shirk is clear from the following 
event. 


When his baby son Ibrahim alaihi wa ala abthis salatu was salam 
passed away, it happened that, on that same day, there was an 
eclipse of the Sun. The Rasd/ of Allah gallalléhu ‘alaihi wa sallam was 
afraid lest people should revert to old ignorant notions, and think that 
it was because of the mourning in his house that the Sun had been 
eclipsed, Therefore he had an announcement made that all tHe 
Muslims were to go to the Masjid immediately. After performing a- 
Salat specifically for the occasion of an eclipse of the Sun, he gave a 
sermon in which, after praising Allah, he said: , | 


“The Sun and the Moon are two of the signs of Allfh, and do not go 
into eclipse for any person's death or life.” 


This he basically said for the protectioh of theségidah of Tewhid. The 
Rasdl gsallallahu ‘alaihi wa sallam was ‘not ready to tolerate the 
possibility that anyone might thinkthat the Sun could be eclipsed 
because of the mourning in his house. Similarly, in the orders of the 
Sharrah as a whole, the utmost cafe is taken to preserve Tawhid, and 
close off the avenues of Shirk. 


For example, at the times of the rising and setting of the Sun, and at 
actual noon, it IS prohibited to perform Salat, so that there should not 
be any even apparent resemblance to Sun-worship, and no possibility 
of anyone falling into misunderstanding on this point. 


Consider also this example. In every Salat there is both ruk ‘G and 
Sajdah, and without them the Salat is in effect not made But in 
~Janézah (Funeral) Salat, ruk’d and sajdah have been removed, so 
that no person watching should think that the people are bowing or 
making sajdah to the deceased. 


But Allah is witness that the Shaytaén has been so successful in his 
efforts that in the so-called followers of this very Religion in which the 
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avenues of Shirk have been so carefully closed off, every kind of Shirk 
through which previous Ummats became Mushrik, are to be found 
today. 


aah 


Al hamdu fitléh, Shirk and Tawhfd have been covered here at some 
length, as | have tried not to leave out anything on this matter that is 
essential. 
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Belief in the Akhirat 
or Hereafter 


One of the truths in which it is necessary for any Muslim to believe is 
the Akhirat. That is to say, a person who does not believe in this 
cannot be termed a Muslim. In a great many places in the Holy 
Qur'an, together with the phrase “faith in Allah” comes the phase “and 
in the Last Day”. For example: 


“Whoever has faith in Allah 
and in the Last Day” 


or 
“They have faith in Allah 
and the Last Day.” 


What does having faith In the Last Day mean? 


Faith in the Akhirat means accepting the reality of what the Anbiyéa 
(Prophets) alaihis salam have said.concering what happens after this 
life — namely, that there is another life and another world to come, and 
that there a person will be rewarded or punished for whatever he has 
done in this world. Thisis a summary of this ‘aq/dah. The detail of it is 
set out in the Holy.Qur an and in the Aadith. 


in terms of reason, The Akhirat is necessary 


Concerning the Akhirat, this much is evident to any person that after 
this life of ours there should be some other life in which people would 
be rewarded or punished for their actions, because we see here that a 
great many people do great evil for the whole of their lives - rob and 
terrorise people, suck the blood of the poor, live off bribery and 
corruption, oppress the weak, usurp people's rights, but nonetheless, 
for the whole of their lives, they continue to enjoy a life of luxury, and 
die in this condition 
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Similarly, many people can be seen who live a very good life, do not 
wrong anyone, do not defraud or deceive anyone, do not usurp 
anyone's rights, and also serve and worship Allah, and work for the 
welfare of His creatures. 


However, despite this, they pass the whole of their lives in poverty 
and difficulty, afflicted at intervals with sickness, difficulties, and 
distress, and in this condition pass away from this world. 


So, when this world has been created by Allah, and he sees. all our 
actions, good and bad, and we see with our own eyes that here in this 
world neither do the good get proper repayment or reward for the 
good they do, nor do evildoers and sinners get punished. for the evil 
they do, then it inevitably comes to mind that there should be some 
other life in which people will get from Allah the reward or the 
punishment for their actions. 


It is not possible that Allah should be so unfair that the good that good 
people do should have no value in His sight, or that evildoers should 
not have to answer for the evil that they do, or that good and honest 
people and thieves and bandits should all, without distinction, receive 
the same treatment. 


Allah is exalted and noble. It is against the honour of even an ordinary 
decent man that he should treat good people and evil-doers, or 
oppressorsand oppressed in the same way. 


lt comes in the Holy Qur'an: 


“So should we treat the obedient 
in the same way 

as the disobedient?” 

(Sarah Qalam r.2) 


In short, the fact that in this life there is no reward and punishment for 
good and evil actions, is itself enough for a person to understand that 
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there then should be some future life in which people will be rewarded 
or punished for their actions. 


This same thing can be put in another way. 


We observe that everything in this world has its own properties and 
effects - for example, it is a property of fire that it burns, it is a property 
of water that it extinguishes fire and cleans. Similarly, every herb and 
plant has its properties. 


In the same way, a person's physical actions have propertiesy"and 
have effects that necessarily result. 


For example, when he eats his hunger ceases and he feéls Satisfied. 
When he drinks water his thirst is quenched. If heseats something 
harmful, then he feels pain in his stomach. If he eat$'too much he gets - 
indigestion. If a man eats poison, then he dies: Ifjhe takes medicine, 
his illness gets cured. If he takes some.toni¢, then he feels fitter and 
stronger. It is also clear that a man's moral actions, be they good or 
bad, are more important and higher than his physical actions. It is 
then not possible that his moraleactions should have no effects, no 
outcome, or no properties at all. 


For example, some person, instead of eating his food himself, gives it 
to some hungry person.tfo eat, and himself stays hungry, or gives his 
water to someone else and himself remains thirsty, or purely for the 
sake of Allah looks after the needs of some sick person who does not 
have anyone:to look after him, or takes care of the needs of the poor, 
the orphan, and the sick, and spends on them the money he has 
himself earned. Together with this, he worships Allah and is obedient 
to Him. 


Now, human intelligence and nature will clearly require and conclude 
that these good actions should also result in some visible effect and 
outcome, and that this should be much more important and at a 
higher level than the effect and outcome of his physical actions. 
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Similarly, if some person oppresses people, persecutes the 
disadvantaged and the weak, abuses his trusts, deceives people in 
his dealings, takes bribes or robs people, engages in banditry, is 
heartless and cruel, sheds the blood of innocent servants of Allah, 
never thinks of Allah even by mistake, in short, is a Fir’awn or Nimrad 
of his time, then our intelligence tells us that the outcome of these evil 
actions of his should be extremely severe, and should one day 
confront him. 


Ultimately, when a man has to face the consequences of even the 
smallest physical wrong action he makes, then how will he not have 
the face the consequences of his moral wrongdoings? 


Barley grows from barley, 
and wheat grows from wheat. 
So take care what you sow, 
for so shall you reap. 


Referring to this, it comes in the Holy Qur'an: 


"Do those 

who commit every wrong 
reckon that we will treat them 
in life and in death 

in the same way as those 
who are faithful 

and do whatis good? 

That is truly bad judgement.” 


Anyway, when we see right before our eyes that the effects and 
consequences of a person's physical actions are made manifest here 
in this world, but no effect or outcome of his moral and spiritual 
actions is apparent here, then our intelligence, natural instinct, and 
common sense, all require that after this life here there should be 
some other life where the good or evil consequences of these moral 
or spiritual actions should be made manifest, and where people 
should get the reward or punishment for their good or bad actions. 
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Why is reward and punishment not given in this world? 


The wisdom behind this is that if the reward or punishment for every 
good or evil action was given in this world, then this life would not be a 
test, whereas in fact Allah Almighty has made this life to be a test, and 
has then put reward and punishment, that is to say thaw4b and ‘adhéb 
behind the veil of invisibility, and announced through His Anbiya 
‘alaihimus salam that whoever is obedient here to His laws, and leads 
a good life, He will give him this and this reward in the next life — and 
whoever is rebellious, and leads a life of disobedience and 
wrongdoing, He will give him this and this punishment. 


So, if we suppose that the reward or punishment for every action were 
to be given straightaway in this world, then this test would, not be 
possible. In this case, everyone would simply avoid evil,in the same 
way that everyone avoids jumping into fires, and everyone would have 
to do good in the same way that everyone has to eatand drink, and 
reward and punishment would simply cease fo have any meaning. 


Apart from this, another reason for putting reward and punishment in 
a different world is that in this.world to give anyone the gifts and 
rewards that Allah Almighty intends.to give to His obedient servants, 
and the life of ease and comfort that He intends to grant them, is 
simply not possible. 


Similarly, in this.world it is not possible for anyone to endure the 
severe suffering and punishment that He intends to give to those who 
refuse to bevebedient to Him - that is to say, it is so severe that if it 
were tovhappen in this world, then all peace and rest here would come 
to an end, and the whole world would burn out. 


This world is perishable and limited in its resources, and then it is set 
up in a way that ease and difficulty are mixed up with each other, and 
the peace and tranquillity which Allah Almighty intends to give to His 
obedient servants in return for the moral and spiritual good they have 
done is only possible in a place where there is no shadow of any 
trouble, and where there is nothing except happiness. 
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In the same way, the severe punishment and painful torments that He 
intends to inflict, in return for their moral and spiritual evils, on those 
who refuse to be obedient to Him is only possible in a world where 
there is nothing except pain and difficulty. 


In any case, it is the decision of Allah Almighty that he will give the 
reward or punishment for His servants’ good or bad actions after this 
life, in another life and in another world. 


This world is the world of the Akhirat (Hereafter), and it has two parts, 


One is Jannat (Paradise) and the other is Jahannam (Hell). In Jannat 
the special Karam (kindness) and Fadi (liberality) of Allah will be 
made manifest, and in Jahannam only His Qahr (subjugating power) 
and Ghadab (anger) will be made manifest, and both of these will be 
manifested to the fullest degree, and it is there that His Divine Glory 
will be fully manifested. 


The Akhirat is also needed for the Glory of Allah Almighty 
and His Ja/al and His Jamal to be made manifest. 


Thus, the Akhirat is also required’so that both the Karam and the 
Qahr and the Jala/ and the Yamal of Allah Almighty can be fully 
manifested. 


Although these.attributes of Allah are manifested in this world of ours, 
it is to a very limited extent, because this world does not have the 
capacity to’stand up to their full manifestation. 


Thatiis to say, whatever is manifest here of either the jam4jf (gentle) 
attributes or the jalalf (glorious) attributes of Allah, is limited. This 
world here would not be able to bear their full manifestation. 


So, for this reason it is necessary that there be some world in which 
ihe Jamal ana ihe Jalal of Allah can be made fully manifest 
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In essence, it is this manifestation that is the real purpose of the 
creation of the universe. Allah Almighty has spread out the carpet of 
this world so that the fullness of His full attributes be made manifest 
So, if the Hereafter was not there, then how could this purpose be 
fulfilled? 


This is then a further reason why it is necessary that after this world 
comes to an end there should be another worid. 


The effect of belief in the Hereafter on human life. 


So far, we have seen that the world of the Ahkirat is necessary, ‘in 
terms of reason, for the reward and punishment of people's actions, 
and also for the full manifestation of the Jalal and Jamaband the Qahr 
and the Karam of Allah Almighty. 


After this, consider the importance of beliefin the Hereafter in the 
correction of a person's life. 


Any person who has any knowledge.of the history of the world and 
any capacity for reflection will notbe able to deny that there is nothing 
in the world and no human system’that saves people from evil and 
misconduct to the extent that betief in the Hereafter can and does. 


Undoubtedly, the laws,of the government, social progress, awareness 
of harm and benefit, and personal honour, are all things that save 
people from evil and misconduct, but they are not as potent and 
effective as*the certainty of reward and punishment after death, and 
beliefin.the Hereafter, provided that it is a living conviction and 
genuine belief, not just a nominal belief, and lifeless assent to a creed. 


This is not simply a point of logic. Experience and observation shows 
that the societies in which evil and moral corruption are widespread 
are those which are devoid of belief in the Hereafter, in answerability 
to Allah, and in reward and punisomeni after death 
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Otherwise, the condition of those who have the light of conviction and 
faith is that they are even afraid of evil thoughts and whisperings, and 
also consider it necessary to keep their hearts clean from evil 
thoughts. 


Those people who have some idea of the history of the world know 
that the most pure, clean, and civilised lives have been those of those 
servants of Allah who have held to the conviction of answerability 
before Allah, and reward and punishment after death, and the reason 
for this is that this conviction stops a person from the intention of evil 
even in those places where there is no one to see him and no danger 
of any legal accountability or punishment in this world. 
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Risalat (Prophethood) 


Once we believe in Allah Almighty and in the hereafter, it becomes 
evident that we need to live our lives in obedience to Allah Almighty. 
We then need to find out what His instructions are, and what things 
He has permitted us to do and what things He has prohibited us from 
doing. 


It is also quite clear that Allah Almighty does not explain all these 
things to each person individually. 


Together with this, whilst the little bit of intelligenceand understanding 
that a human being has is more or less enough.to deal with matters of 
everyday life, it is certainty not enough to tell us what Allah Almighty 
wants from us, and what is pleasing and. whats not pleasing in His 
eyes. 


To fulfil this need of ours, Allahy Almighty has sent us one Messenger 
after another. That is to say, imthesame way that He has created the 
sun to fulfil our need for warmth and light, and created food for us to 
eat, He has also sent Messengers for our benefit so that we should be 
able to find our way in life. 


In short, the arangement he has made is that through certain 
selected servants, He passes on His instructions and His laws to His 
servants in general 


Thus nabdwat and sharfah are in reality things that we need. They 
derive from the Rahm&t and Rubdbiyat of Allah in precisely the same 
way that sunlight, water, and air, which are things that we need, and 
which Allah Almighty of His Rahmat and Rubdbiyat has provided for 
US. 
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[Rahmat - Mercy 

Rubdbiyat.- From the word Rabb. This is a very broad word, and refers to the 
Attribute of Allah that He sees fo the welfare, the upbringing, and the 
flowering of each of His creatures, be it a simple flower, or an animal, or a 
human being. Words of this kind cannot be replaced by a one-word half- 
translation without losing the essence of their meaning, and in many cases, 
making a mockery of it.] 


As to those people who consider Din and Shari'ah to be some kind of 
a burden imposed by Allah on people, and relate them simply to His 
attributes of Hakimiyet and Malikiyat., they are very ignorant, and do 
not understand the reality of things. 


[Hakimlyat - Rule 
Malikiyat - Ownership] 


So, in essence, nabfwat and sharfat are things\that we ourselves 
need, and are a very great favour from Allah; because it is through 
these things that a person can find his way to the.pleasure of Allah 
and so to Paradise. 


Who should come as a Messenger? 


Now a question arises. Who should come as a Messenger? On this 
issue some peoples have serious misunderstandings. 


Some have said that Allah Almighty Himself appears in some guise or 
another to give His laws to mankind. This is like saying that a king 
wants to'send his proclamations to his subjects, so he puts on a 
postman's uniform, and in the guise of a postman, delivers his 
proclamations to peoples’ doorsteps. 


This kind of absurd and misguided idea can only come from, and can 
only be accepted by people who have no idea at all of who Allah 
Almighty is. 
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"What has your Lord, 
the Lord of Glory, 

to do with the things 
they ascnbe to him?" 


A Messenger cannot be an angel. He has to be a human being. 


Some peoples have the idea that a Messenger has to be an angel, 
because angels are holy and spiritual creatures. However, people like 
this have not understood that it is just as important, indeed even more 
so, that any Messenger should be able to understand the inclinations, 
nature, feelings, and emotions of the human beings to whom he is to 
be sent 


Angels are without any doubt holy and spiritual beings, but not only do 
they not have any experience of human inclinationsiand nature, or of 
human feelings and emotions, they aré by nature not able to 
understand these things. For example, hunger; thirst, anger, envy, or 
sexual desire, are things that angels are inno way able to understand. 


A little thought will make it clear that in human life there are many 
conditions that can only b@.understood when a person actually 
experiences them. 


For example if_a person has no sexual desire, that is to say that by 
nature he is\ devoid of this, then he will be completely unable to 
understand. what it is. Similarly, someone who has never seen a 
dream_in his sleep will not be able to understand what a dream is. 
Thi§, is not limited to these two things. Most human feelings are like 
this. 


If a person has never tasted a mango in his life, it will not be possible 
to make him understand what is the taste of a mango. If a person is 
born blind. then even after a two-hour lecture, he will not have the 
stightest idea of the colour or the form of a rose 
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So, for mankind to be guided, it is necessary that whoever is to show 
people their way should be fully aware of their inclinations and 
feelings. Because this is a condition that only a human being can fulfil, 
Allah Almighty has always sent only human beings as His 
Messengers. 


As to the unthinking and unintelligent people who argued that a 
Messenger should be an angel, the Holy Qur'an gives them this 
answer: 


"Say [to them]: 

- If there were angels 

walking calmly on the Earth 
then we would send to them 
an angel from the heavens 
as a Messenger.” 


The meaning of this is that a Messenger should be of the same kind 
as those to whom he is sent, and for whose guidance he is sent. 


So, if in place of human beings, the Earth was inhabited only by 
angels, and there was a need to send a Messenger for their guidance, 
then some angel would be sent to them as a Messenger. 


However, in point of fact, the Earth is populated by human beings, 
and it is for their guidance that a Messenger is needed, so this need 
can only be fulfilledby sending a human being. Only he will be able to 
properly understand the problems of human beings and their 
conditions and their natural tendencies. 


If a Prophet was Allah Himself, or an avatar of Allah, or an angel, 
then the whole purpose of sending a Messenger would be lost. 


Apart frpm this, if we were to believe that a Prophet was not a human 
being, but Allah Himself, or a son of Allah, or an avatar of Allah, or an 
angel, then the very purpose of sending a Prophet would be lost. 
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In such a case, the life of a Prophet would not be an example for the 
people for whose guidance he was sent. A human being can follow or 
imitate another human being, and he can also be required to do so. 
However, to imitate Allah, or an angel, is not within his capability, and 
neither can he be required to do this. 


If Prophets are believed to be Allah Himself, or avatars of Allah, 
or angels, then there is nothing wonderful about their lives. 


Then, in addition to this, if Prophets are considered to be Allah 
Himself, or avatars of Allah, or angels, then there is no achievement in 
their lives. Think for example, if ‘Isa (Jesus) alaihis salam is 
understood to be a human being, then his life appears»as. that of a 
high-minded and perfect human being, in which, inthe face of 
oppression, we find restraint, forebearance, abstinence, trust in Allah, 
knowedge and wisdom, love and compassion), dedication and 


sympathy. 


Then, together with this, are the miracles given by Allah, which are, in 
effect, a sign and a certificate of his truthfulness. 


On the other hand, if he is tobe seen as Allah Himself, or the Son of 
Allah, or an Avatar of Allah, or an angel, then by this measure his life 
strikes our minds as full of astonishing weaknesses and defects. 


Then his eatingwand drinking, his being born from the womb of 
Mariam, the Jews being able to persecute him in all kinds of ways, to 
completely disgrace and humiliate him, and even, (according to the 
accountsiof the Gospels) crucify him - all these things, appear, not as 
achievements, but as deficiencies, for which no reasonable 
explanation can be given. 


Even his miracles then have nothing remarkable or significant about 
them, because we see even greater miracles of Allah every day in the 
very existence of the world He has created around us 
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In short, if anyone thinks at all about this question, he will reach the 
conclusion that any Prophet who is to be sent for the guidance of 
people should be from among their own kind, and that to regard 
Prophets as being manifestations of Allah Himself, or Sons of Allah, or 
Avatars of Allah, or angels, is nothing more than ignorant and 
unthinking error. 


Therefore, again and again in the Holy Quran it is clearly proclaimed 
that all the Prophets sent in this world for the guidance of mankind 
were human beings. 


The proclamation of the Holy Qur'an that all the Prophets were 
only human beings 


"We did not send before you 
anything other 

than human beings 

to whom we gave revelation.” 
[Sarah YGsuf r.12] 


Also, the Messenger of Allah was,repeatedly told to proclaim that he 
was simply a human being whont Allah Almighty had appointed as His 
Messenger. 


"Am | anything other 
than a human being 
sent as a Messenger?" 
{SGrah Bani Isra‘il r.10] 


"Say: Alll am 

is a human being 
like yourselves." 
[SGrah Kahf r.12] 


This question has been made so clear in the Holy Qur’én that it is an 
intrinsic part of the faith of any Muslim that every Prophet was a 
human being. 
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The definition of a Nab/ that is given in the books of ‘aq4’id [tenets of 
the faith] is that he is a human being to whom Allah Almighty gives 
guidance, and to whom He gives His message, and whom He sends 
to His servants, and entrusts with the responsibilities of a Messenger 


From what has been said so far, it is clear that nabGwat or slat is an 
absolute necessity of life for us, and it is also clear that every Nabi or 
RasdGl has to be a human being, and that this is a basic doctrine and 
tenet of Islam. 


Prophets have constantly come in the world 


After this, you should know that Allah Almighty, who is méfciful’and 
kind, and who has created for mankind all the things*that a human 
being needs in life, has also always fulfilled this need. Right from the 
time when he established the line of mankindan the. world, he also 
established the line of the Prophets. 


According to the needs of the time, in different ages and in different 
kingdoms and regions His Messengers have continued to come 
forward. We are not able to say how many Messengers came in all 
Their number is not given in the.Holy Qur’n, and nor is there any 
need for us to know this. However, this much is clearly stated, that 
there is no kingdom and no place to which Allah Almighty has not 
sent a Messenger. In one place it is stated: 


"And for every people 
a Messenger.” 
[SGrah YGnus r5] 


and in another place: 


"And there is no people 
to whom a wamer did not come." [Sarah Fatir r3] 


In another place it 1s stated. 
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"We have sent a Messenger 
to every people.” 
{Sarah Nahi r5} 


Of these Prophets, a few have been referred to by name, and 
something of their stories has been given in the Holy Qur‘én, while 
the rest have not been mentioned at all. However, our faith requires 
that we believe in all of them, and that we regard all of them as 
righteous and pure servants of Allah and that we show respect to all 
of them. Without this, we cannot be Muslims, In the Holy Qur'an this 
tenet and principle of faith is set out: 


"We do not make divisions between any of His Messengers," 


Faith in all the Messengers, and obedience only to the 
Messenger of the Age 


So, for a person to be a believer it is necessary forhim to believe in all 
the Messengers. However, it is only legitimate’to obey the Messenger 
of the age in which a person lives. The reason for this is that the 
instructions that Messengers bring are not their own instructions. They 
are the orders of Allah. The’ purpose of Allah here is that whatever 
instructions he has sent for a particular age, those are the instructions 
that are to be followed during that age. Whenever new instructions are 
sent, then the previous instructions are withdrawn. 


A simple example to illlustrate the cancellation of previous 


sharvahs 


You can understand this by an example. Suppose there is a kingdom, 
and. its inhabitants are very weak and downtrodden. They are poor, 
ignorance is widespread, and they are generally in poor health. The 
government then makes very easy laws for them, and gives them 
many favours and facilities. 


However, after some time has passed, and the kingdom has made 
progress, and peoples’ conditions have improved, the government 
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brings in new laws to fit the new circumstances. Now, after the new 
laws have been brought into effect, if any person continues to follow 
the previous laws, and does not obey the new laws, then he becomes 
an offender, and will be liable to punishment. He is disobeying the 
government, and is arrogating to himself the powers that belong only 
to the government. 


So the Sharfahs brought by any of the Messenger of Allah should be 


Seen in the same light. According to the conditions of a particular 


people or of the people of some age, Allah Almighty sends. His” 
instructions to them by means of one of His Messengers. Then, after» 
some time has passed and these conditions have changed 
somewhat, He sends another Messenger, and at the Sapqi fine? He 
makes some changes in the laws. f J 


Now, the obligation of the people of that time is that Peel continue to 
believe in the previous Messengers, and continu@ito show respect to 
the laws they brought [because they“are all.Jaws given by Allah 
Almighty], but at the same time. in every, age, the laws that are 
binding on people are those given by Allah Almighty for their own 
time, through the Messenger of,their own time. 


Even if a Messenger from a previous time were to rise from his grave 
and return, he would also haVe to accept and follow the laws given for 
that latter time. Thus the Messenger of Allah has said: 


"If Moses was live today 

he would have Mo choice 

but tofollow me.” 

[Masnad Ahmad and Baihaq? Shu'ab ul Iman, from Mishkaf] 


“This is also the reason why in the latter days, when, according to what 
we have been told in reliable ahadith, 'IsA [Jesus] alaihis salam 
returns to this world, he will follow the sharfah brought by 
Muhammad, because this shar’ah comprises the orders of Allah for 
this age, and the orders which He gave for a previous age have been 
withdrawn by Allah Almighty Himself 
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Therefore, to follow them now would amount to disobedience of Allah. 
So, basically it is a principle of faith to believe in all the Messengers, 
and to regard all of them with equal respect, no matter to wnat people 
and what place they were sent, or in what time they were sent, or 
what their languages might have been. 


However, obedience in any age is limited to the sharfah of the 
Messenger of that age. 


The Prophets were not Lawmakers, but Lawbringers 


From what has been said above it will be clear that the Anbiya 
(Prophets) alaihis salam were not Lawmakers, but LawbringersT heir 
role was not to make their own decisions on tenets’ and laws, but 
simply to receive them from Allah and bring them’to people. In this 
they could not add or subtract anything or make any alterations 
whatsoever. 


In several places in the Holy Qur’&n there are references to the 
Unbelievers of Makkah from time totime saying to the Messenger of 
Allah sallallahu alaihi wa sallam that they were not happy with this or 
that point in what he was communicating to them. If he would make a 
few adjustments and changes to it in accordance with their wishes, 
then they would also support him. So, the Messenger of Allah 
sallallahu alaihi wa sallam told them that his responsibility was simply 
to pass onto them exactly what Allah Almighty had told him. He had 
no option whatsoever to make changes or adjustments. Thus, in one 
place in the Holy Qur’&n in regard to this, it is stated: 


"Say, itis not forme 

to make changes fo it 

from my side. 

Alll do is follow 

whatever is sent down to me.” 
(Sdrah YOnus r.2) 


and in another place: 
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“And he does not speak 

from his own feelings. 

This is nothing other than revelation sent down to him.” 
(Strah Najm r.1) 


[Note: It seems from what some people say that they take the 
meaning of this verse to be that whatever the Messenger of Allah said 
was all wahf (revelation), and that he never said a single word that 
was not wahi. This is not so. 


The meaning of the verse is simply that in his capacity as a 
Messenger, whatever message he brought from Allah, or whatever 
instructions he gave, was all wah. In this there was nothing,at all that 
was from his own self, or his own inclinations. In short, this verse 
relates to those things that he brought as a message or an instruction 
from Allah. Otherwise, whatever ordinary conversation he had with his 
family, his servants, and his companions, this clearly was not 
revelation ] 


In short, it is to be kept in mind thatthe instructions brought by the 
Anbiya alaihis salam were not'things on which they had themselves 
decided, but the instructions of Allah, and they only received them and 
brought them to people 


The /jtihad of the Messengers 


At the same time, it did at times happen that some situation arose 
about Which no definite instruction had come to them from Allah 
Almighty'by way of revelation. In such situations they might make their 
own ijtihad. That is to say, in the light of the revelation they had 
already been given, and the knowledge they already had, and after 
careful thought, they would give instructions on the matter. 


It did not happen that they gave any decision simply on the basis of 
their own inclinations and opinions. 
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Rather, on the basis of what they understood from the instructions 
that had already been given to them through revelation, they gave a 
decision as to the order of the Shariah. 


In general, whenever the Anbiya made this kind of ijtihAd, it was valid, 
and if it happened that there was some oversight, then they were 
immediately informed of this through revelation, and the matter 
corrected. When no such correction came, then this meant that the 
order of Allah was what the Nabi had understood from his ijtihad. 


This then no longer remained a matter of ijtihad, but became mulhagq 
bil wahi or attached to wahi. 


The /jtihad of the Mujtahid Imams 


Since ijtihad has been mentioned here, the nature.of the ijtihad of the 
Imams should also be understood. 


Some questions have been set out clearly in the Holy Qur’4n and in 
the sunnah of the Messenger of Allah sallallahu alaihi wa sallam. |n 
these there is no question of jjtiha@d. However, apart from these there 
are many situations about which no direct instruction can be found in 
the Holy Qur’n or the Hadith’of the Messenger of Allah. So, in these 
the mujtahidin have had tovexercise ijtihéd. 


What this means is that they have to derive orders for these situations 
from what they understand to be the underlying principles of law and 
jurisprudence implicit in what is stated in the Holy Qur&n and the 
Fadith. 


It'comes in the Hadith that when the Messenger of Allah gallalfahu 
élaihi wa sallam sent Mu'adh radiyallahu anhu to Yemen as qad/ 
(judge) and governor, he asked him: “ On what basis will you decide 
the cases that come before you?” He answered, “ First | will look in 
the Book of Allah, then in your sunnah, (that is to say in your practice, 
and what you have said or decided). Then if ! do not find a definite 
order in either of these two places, | will exercise ijtihad.” 
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The Messenger of Allah was very pleased with this answer, and 
congratulated him, and gave praise and thanks to Allah. (Tinnidhi and 
Abii Da ad, from Mishkaf) 


This hadith is in effect the foundation for the ijtihad of the mujtahidin. 


The Mujtahidin of the Ummah 


Those of the Sahabah who, under the teaching of the Messenger of 
Allah, had reached the level of faqahat (expertise in understanding of 
law) all exercised jjtihad as the occasion arose. 


Then, at the end of the first century Hijri, and duringythe second 
century, and also after that, many individuals were born’ who spent 
their lives on this work. The service to the Din which they’made was 
to look deeply into the Holy Qur'an and the HediMhand the way in 
which the Sahabah acted so as to derive principles of jurisprudence. 
Then, in the light of these principles they worked to derive orders for 
those questions about which we cannof find definite orders in the 
Qur 4n and Fadith. 


In this way, the figh of Islam was compiled and systematized. Many 
mujtahids performed this service of the Din, but the figh of the Four 
imams, presumably because of their being more systematic and 
comprehensive, gained'greater acceptance. 


Who has the Right of Ijtihad ? 


In connection with ijtihad it also has to be kept in mind that this is not 
something that everyone can do. Those elders who did this work had 
a knowledge of the Kitéb and Sunnah that was extremely 
comprehensive. They had seen, and in fact acquired their knowledge 
of religion from those people who had acquired their religious learning 
and training from the Sahaébeh themselves, or from their chosen 
students. Then, apart from this wide and authenticated knowledge, 
and this learning and training, their taqw4 and fa’allug with Allah was 
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of the highest degree. In essence, this work was the work of those 
people from whom Allah Almighty took it. 


The Ignorant Mujtahids of the New Enlightenment 


However, today ijtihad has come to be considered such a trivial thing 
that some people, after reading a few Urdd booklets, or at the most, 
some printed translations of Qur’én and Hadith, start to consider 
themselves as having the right to engage in ijtihad,and start to deliver 
opinions on questions just like a mujtahid. It is about just such people 
that it comes in the Madith: 


“They go will astray 
and they will lead astray.” 
(Sahih Bukh&ri and Sahih Muslim, Mishka) 


eke 


This discussion of ijtihad arose as an aside in connection with the 
ijtinad of the Prophets. Otherwise the actual topic here is nabdwat and 
risélat, and about this | have somerfurther important points to put 
before you. 


Nabdwat is Given, not Acquired 


One thing about mabdwat (Prophethood) that needs to be known and 
understood is»that it is something that is given, not acquired. Some 
things in the world are acquired through earning and effort. That is to 
say, evefthough these things are ultimately obtained through the 
decision and the gift of Allah, nonetheless a person’s own effort and 
earning plays a part in them - for example, obtaining some specialised 
knowledge or skill, or obtaining grain by cultivation, or obtaining 
money by trade. All these things are called kasb/, that is to say 
acquired. 


Then there are some things that are obtained purely by the gift of 
Allah, and no person's effort or work plays any part in obtaining them - 
for example being born with good looks, or natural intelligence and 
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understanding. Such things are called wahb/ or given. Nabtwat is of 
this nature. It is not obtainable through effort and work. It is simply 
given to someone by Allah Almighty. 


Mu ‘jizat or Miracles 


In connection with Prophethood it is necessary to understand what 
miracles are. Sometimes it happens that at the hands of a Prophet 
some extraordinary event occurs which is beyond the limit of their own 
powers, in other words, other people like them cannot make such 
things happen. Such events are called mu'jiz&t or miracles. 


A Miracle is not an Act of a Prophet, but an Act of Allah Almighty 


Miracles are also not a Prophet's own action, but are in reality an act 
of Allah Almighty, by means of which Allah Almighty make it clear that 
this person is truly a Prophet. In our books’ of “aga iid (tenets) the 
definition of a miracle that is given is usually this; 


A Miracle is an act of Allah Almighty that is manifested at the hands of 
a Prophet to show that this Prophets true. 


So the occurrence and manifestation of miracles is something that 
comes from Allah Almighty, and they are His direct action, and the 
Prophet is only the occasion for their taking place. 


Miracles are also a Human Need 


There are some people who are so unintelligent and weak in 
understanding that they will only accept that a Prophet is a Prophet 
once Some completely extraordinary event occurs at his hands. So, 
for the benefit of unintelligent people like this, Allah Almighty gives 
miracles to His Prophets. As for people who are intelligent and of 
sound disposition, for them the Prophet's life and his teachings are a 
sufficient miracle. Among the senior Sahébah, | do not think there was 
even one who needed to see a miracle to believe in the Messenger of 


Allah. 
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In any event, miracles are not a need of a Prophet, or a requirement 
of Prophethood, but are a need of less intelligent people. Thus it is 
possible for no miracle at all to take place at the hands of a Prophet, 
or that a Prophet whose status is very high should show very few 
miracles, and that a Prophet of lesser status, because of there being 
large numbers of unintelligent and foolish people in his nation, should 
be given more miracles. 


Thus, miracles are not the action of a Prophet, and are not a condition 
of Prophethood, and are not a measure of stature. They are, as | have 
said,.a witness from Allah Almighty to the truth of a Prophet, and 
according to need, are manifested as a sign, as and when Allah 
Almighty wills. 


From this you will have understood that it is not within,the power of a 
Prophet to show miracles as he chooses. This is purely in the control 
of Allah. 


The Declaration of the Holy Quran that Miracles are in the 
Decision of Allah Almighty Alone 


In several places in the Holy.Qur’&n there are references to hostile 
and malicious unbelievers ineMakkah saying to the Messenger of 
Allah - “If you a true Prophet, then show a miracle like this or show a 
miracle like that.""in.answer this, the Messenger of Allah is instructed 
by Allah Amighty to tell them that showing miracles is not within his 
decision, and neither does he claim that it is. His work is simply to 
pass onthe Message of Allah Almighty. In Sdrah Banf /sra’il it is 
related in detail that the unbelievers are asking him for this miracle 
and this miracle. Then finally, he is told by Allah Almighty to tell them: 


“Say to them - Am | anything more 
than a human being 

sent as a Messenger? 

It is my Lord who has all power 
and is free of all limitations.” 
(Sarah Bani {sra ‘il r.10) 
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i.e. Since when did | claim that it was in my power to show all kinds of 
miracles as you are frivolously demanding? 


Similarly, on another occasion he was instructed: 


“ Say to them 

that the signs (you are asking for) 
are with Allah alone 

(and in His control. 

It His decision to show them 

or not to show them.)” 

(Sdrah ‘Ankabdat r.5) 


i.e. these things are beyond my control, so it is wrong, foryou to put 
such demands to me. 


Together with the nature of a mu'jizah, the-nature of kar€émat and 
istidraj should also be understood. 


Karamat 


In the same way as Allah Almighty, to show the truth of his Prophets 
causes extraordinary and supernatural events to take place at their 
hands, which other people ike them would not be able to do, and 
through which even@the most unintelligent of the unintelligent can 
understand thatethis is truly a Messenger of Allah, and he has the 
backing of Allah, so also Allah Almighty at times causes supernatural 
events to take place at the hands of certain saintly and accepted 
followers,of some true Prophet, again as a sign of their acceptance. 
Such an event is called a karamat, and just as a mu'jizah is not the 
personal action or decision of a Prophet, but the action of Allah 
Almighty, so also a karamat is not the action of a waif (saint) but the 
action of Allah Almighty, and is manifested, purely by His will and 
decision, at the hands of one of His accepted servants, and that 
servant is simply the occasion for it happening. 
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In the books of ‘aq4’id and of Tasawwef the definition of karaémat is 
given in this way: 


“This is a supernatural act of Allah Almighty manifested at the hands 
of one of His servants whose moral integrity and taqwé is clearly 
evident.” 


Who is a Wali? 


In the Sharfat of Islam, and in the terminology of the Quran and 
Fladith it is this kind of person who is called a wali, andyany 
extraordinary event occurring at his hands is then called a karamat .|n 
the absence of moral integrity and taqw4, and in»the absence of 
adherence to the Shari'ah, there is no possibilityof wilayat (being a 
wali) or of karamat. 


It is clearly stated in the Holy Qur’n; 


“Are not the awlyaa of Allah 
the ones on whom 

there will be no fear 

and who will have no cause 
to grieve - 

(they are) those who had faith 
and also taqwa.” 

(i.e. they had fear of Allah 

and livedvaccording 

to His.sharf ah.) 

(SGrah YGnus r.7) 


So, if any extraordinary and supernatural event takes place at the 


hands of such a person, it is called a karamat, and is a sigh of his 
wiléyat (sainthood) and magbGliyat (acceptance in the eyes of Allah). 
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Istidraj 


Then, if some peoples’ lives are plainly devoid of taqwa, and they 
clearly do not follow the Shari'ah, and despite this, such things 
happen at their hands, then, if they are not witchcraft, or legerdemain, 
or some such trickery, then they are istidraj from Allah sent as a trial 
or test, as is related in the Hadith about the Dajial, who will be able to 
give orders for rain to fall and for dead people to come to life. 


In the books of Tasawwuf the following statement of Bayazid Bustami 
is frequently quoted: 


“If you see a man who has been given signs and wonders,-even if he 
flies in the air, do not be impressed by him until you have seen how 
he is in terms of what is ordered and what is prohibited, and in 
observing the limits set by Allah and in fulfilling the requirements of 
the Shari’ah.” 


(Futuhat e Makkiyah; quoted in Ta'lim ud Din) 


Karamats are not a condition of Wilayat 


A point that should be borne.in mind about karamats is that it is not 
necessary that every wali show karémats. Indeed, the greater number 
of walis are people who never in their whole lives show any karamats. 
Also, it is quite possible that some wali who never showed any 
karamats in.his whole life has a higher status than a walf who showed 
a large.number of karamats. The measure of status is only faqwé. 


“Indeed, the most honoured of you in the sight of Allah are those with 
the most taqwa.” 


The Consequence of Hostility towards the Awliya of Allah is the 
Enmity of Allah Almighty 


At this juncture, there is another thing that should be understood. It is 
not a condition of iman to accept a wali as a wall, However, if some 
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person genuinely is a wall of Allah, whether he has left this world, or is 
still alive, then to have malice or hostility towards him is a grave 
misfortune and loss. It comes in a gsahih hadith: 


“Whoever is an enemy to a friend of mine, | declare war on him.” 
(Sahih Bukhari) 


Therefore our attitude towards the awliyé of Allah should always be 
one of courtesy and respect. 


Of course, at the same time as maintaining an attitude of courtesyand 
respect, a person can still disagree with his opinion on some. issue, 
because he is not in the position of a nabj/, that is to’Say, he is not 
ma’sim (free from error in matters relating to religion) wnopis he wajib 
ul ité’at (i.e. it is not a religious obligation to obey every order he 
gives). 


This discussion of wilayat andekaraémat arose as a side-issue. The 
actual subject under discussion’is mu jizat (miracles). So, you will now 
have some understanding of what is the real nature of miracles. 


Next, | wish to puteforward some points relating to the miracles of the 
Messenger of Allah sallailahu ‘alaihi wa sallam. 


The miracles of the Messenger of Allah sallallahu ‘alaihi wa 
sallam 


Apart from historical and biographical accounts, there are also reports 
in sahih ahadith of many clear miracles of the Messenger of Allah, 
and these things are so well-known that you hazaraf* will certainly 
know about them. 


{similar fa you gentermer: The author was astressing a qaine 3 ¢* 
Klydenis attend pea course] 
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For this reason, | do not intend to discuss them here. These are all 
historical events, and they are not visible to the present-day world. 


Here | only wish to discuss that lasting, living miracle of the 
Messenger of Allah _ sallallahu ‘alaihi wa sallam which lives on even 
today, showing its same miraculous character, and providing proof 
that the Messenger of Allah really was what he claimed to be, just as 
much today as it did some 1400 years ago -that is to say, the Holy 
Qur’&n. 


The Holy Qur'an as a miracle 


Although every Muslim knows and accepts in principle that that the 
Holy Qur’an is one of the miracles of the Messenger of Allah, hwould 
at the same time like to place before you some elucidation on this 
point. 


Some easily understood aspects of the singular nature of the 
Holy Quran 


There are several respects in whith the Holy Qur’&n is an evident 
miracle. 


However, here | only want to’talk about those respects which any 
person can understand,.and through thinking about which, any fair- 
minded person can_even today reach certainty about the truthfulness 
of the Messenger of Allah sallallahu ‘alaihi wa sallam. 


The Preservation of the Holy Quran 


First of all let us consider the preserva: 2i1 of the Holy Qur’4n. It is 
Plain to see that most of the conteiii of the Holy Qur’&n consists of 
things of which the Arabs of that time were unaware or which they 
found strange. 


Then, even though its language is Arabic, this Arabic is very different 
and distinct from both their ordinary everyday language, and the 
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language of their poetry and public speaking. Scholars also know 
there is a very great difference between the Arabic of the Fadith, that 
is to say the Arabic that the Messenger of Allah himself spoke, and 
the Arabic of the Holy Qur&n. 


For these reasons, it was not particularly easy for the Arabs to 
memorize the Holy Qur &n. 


Then, the Qur'an was not given in the form of written pages, but was 
sent down a little at a time onto the heart of the Messenger of, Allah 
sallallahu ‘alaihi wa sallam. 


Furthermore, because at this time literacy was not common among 
the Arabs, it was not possible for several written texts to.be made at 
the same time, Indeed, the Messenger of Allah gallallahu ‘alaihi wa 
sallam himself was not able to read or write Thus, he never set down 
a single verse of the Qur’4n in writing. Similarly»when others wrote 
verses down, he was not able to read them and check their accuracy. 


This was also not a matter of afew pages, but of a good-sized book. 


Keeping all these historical facts in mind, it is something to think 
about, that how is it possible that a book with a background like this 
could for 1400 years.remain preserved so accurately that, be it in the 
East or in the:West, or among the Arabs or the ‘Ajam (non-Arabs), or 
in Europe or in Asia, in Africa or in America, Muslims have only one 
version’ oftthe Holy Qur’én, and right from beginning to end, there is 
not“@ssingle verse, indeed not a single letter, about which there are 
differences, 


So, a fair-minded person should think whether this is not a clear proof 
that the HolyQur an is the revealed book of Allah Almighty, and that it 
must be His power that has preserved it unaltered. Otherwise, in this 
world, which is the object of every kind of alteration and change, it 
should not have been possible for it to remain unchanged in this way 
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Furthermore, there is no other book that can be named which has had 
an origin like this, and has still been preserved in such a manner. 


The quality of knowledge that It displays 


The second aspect of the extraordinary nature of the Holy Qur’&n is 
the quality of knowledge that it displays. 


Consider that the Holy Qur'an was presented to the world as the word 
of Allah by a person who in his whole life had not for a single day 
been a student at any school, and indeed was born in a place where 
there was not a single school, or even an elementary school, nor any 
interest in learning, nor any learned company, neither.did he go 
anywhere else to study. Up to the age of forty years, he was a 
complete stranger to all learning and all sciences. He remained simply 
a straightforward natural man, and one who.was honorable and 
truthful in the highest degree. 


Then suddenly, in his fortieth year, an extraordinary change took 
place in his behavior, and he declared that Allah Almighty had 
selected him as His Messenger and that he was receiving revelation. 
Now he started to recite the verses.of the Holy Qur’&n to the people of 
his home town, and told them.that this was not his own word, but the 
word of Allah Almighty. Precisely these same words are then before 
us today under the name of the Holy Qur’n. It is clearly evident that 
everything that/has been said in it to the world about the oneness of 
Allah Almighty, and about His person and His attributes is without 
doubt the last word in knowledge and clear understanding, and on this 
| can challenge the whole educated world. Then, the ways in which 
difficult questions like the Hereafter and the Day of Judgement have 
been explained are quite extraordinary examples of exposition and 
argument. 


Similarly, from the works of even the greatest men of wisdom and 
moral guides, no moral guidance can be produced which can begin to 
compare with the moral guidance that has been set out in it. Then 
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there are the laws that have been set out in it. No better laws have yet 
been formulated for mankind, nor is it possible to do so. 


{It is worth noting that for over ten centunes the whole Muslim world 
functioned with precisely these laws as its legal code, and at the same time 
became the most politically and economically successful civilisation in the 
entire history of the world. If anyone who has any doubt about this, he needs 
to study some history. Also, those who think that “the modern world’ is now 
more “advanced” than that are simply ignoring the foundation of misery and 
oppression, stretching from horizon to horizon, on which it is based.] [Trans"] 


Then there is the system of worship that is put forward in the)Holy 
Qur'an for people to follow. If all the thinkers of the world were to get 
together, they would not be able to work out a better system. If we 
consider only the Prayer, and look carefully into its order and its 
underlying concepts, then our minds are left wonder-struck, and there 
is then no room for doubt that this formulation.cannot possibly be the 
work of some illiterate individual. 


So, one easily understood aspect of the extraordinary nature of the 
Holy Qur’&n is that the knowledge and understanding that it displays, 
and the moral advice, the laws,-and the teachings and guidelines 
relating to all the different.aspects of human life that it contains, 
cannot possibly be the outcome of the personal reflections and mental 
effort of an unschooled man from Arabia, who had never read a single 
book or stayed in the company of an educated man. To find a literary 
and intellectual*masterpiece like the Holy Qur'an coming from the 
hands of.such a simple-natured, unschooled individual is, in the sight 
of the educated world, an even greater miracle than bringing the dead 
to life or restoring sight to the blind. 


Then, the reason for him being given this lasting, living intellectual 
miracle is that his age was to be an age of learning and intellectual 
enlightenment. The previous age was more affected by wondrous 
events and astonishing marvels, while this age, and in particular our 
own period, is an age of arts and sciences, and at the present time, 
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the esteem and respect in which arts and sciences are held is much 
greater than any working of wonders. 


(Check carefully in history, and you will see who laid the foundations of what 
we today call science. ] 


The singular eloquence and expressiveness of the Holy Quran 


Another well known aspect of the extraordinary nature of the Holy 
Qur'an is that in terms of literary style it is in a class of its own, and 
the world has yet to put forward any composition that is as eloquent 
and as expressive, and will always remain unable to do so. This is not 
just a pious belief, but a simple reality. 


There are countless examples of ancient and modern Arabic 
language and composition in the world — the writings of writers, the 
speeches of orators, the poetry of poets. The shelves of libraries are 
filled with books written in Arabic at different periods - on morals, 
history, biography, law, and other subjects, Thousands of short and 
long quotations from the Messenger of Allah gsallallahi ‘alaihi wa 
sallam, and statements and speeches by his distinguished 
companions are also preserved in the books of hadith and &th4r. 


lf even the shortest of s@rahs of the Holy Qur’n is put together with 
any of these, any person who has a good understanding of Arabic will 
see straightaway»that the style of the Holy Qur'an is completely 
distinct from, and superior to all of them. 


| will:tell ‘you of a recent incident. From this, in shéa alfah you will get 
some idea of this aspect of the remarkable nature of the Holy Qur'an. 


Perhaps you have heard the name of Allamah Tantawi Jawhari. He is 
a contemporary Egyptian religious scholar who has a few years ago 
published a commentary on the Holy Qur’&n, under the name Jaw4hir 
ul Qur’&n. \t appears from this that he has paid a lot of attention to 
modern Western learning, and especially science and philosophy. He 


Din and Shari’at 71 


seems to be particularly well read in the field of natural sciences. He 
recounts this incident: 


“| was in Germany. One day, | was sitting with some Orientalist friends 
(that is to say, some German academics whose interest was in Arabic 
and Arabic studies). A distinguished scholar among them asked me if 
| held the view that is popularly held among Muslims that the Holy 
Qur‘4n is a miracle in terms of its Arabic, and its eloquence and 
expressiveness. 


| said, ‘Yes, | am quite certain of that.’ 

He expressed great surprise, and said, ‘I! did not» think, that an 
educated and enlightened person like yourself would subscribe to 
popular notions like that.’ 

| said, ‘There is nothing here to be surprised about. This is an 
academic issue, and it can be put to the'test here and now. | will give 


you a concept, and | will ask you*to express it in eloquent and 
expressive Arabic. 


The concept is this: Hell is vast'without limit.’ 


They all spent along time thinking, and then composed some 
sentences. They. then put them before me some sentences like: 


‘Inna jahannama la wasiatun.” Verily Hell is indeed vast.’ 

‘Inne jahannama la fasihatun.” Verily Hell is indeed immense’. 

} then asked them to try further and to take as long as they wished. 
They said that they had reached their limit. | then said, ‘Now look how 
the Holy Qur’4n has expressed this: 

‘On the day We will say to Hell, 


“Are you full?” and it will say, 
“Are there any more ?” 
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Allamah Tantawi writes that as soon as he read this verse from Sdrah 
Qéaf because they understood Arabic and its idiom, they sat up in 
surprise, and, slapping their thighs, acknowledged their defeat. In any 
case, any fair-minded person who really knows Arabic cannot doubt 
that in its eloquence and expressiveness the Holy Qur’én is nothing 
short of a miracle, and that it could not possibly be the composition of 
an unschooled person like the Messenger of Allah sallalfahu ‘alaihi wa 
sallam who had no relationship at all with either poetry or public 
speaking. 


in all these aspects the Holy Qur 4n is still a miracle today 


Just as much as the Holy Qur'an was a miracle 1400 years ago, it is 
still a miracle for the world today, and we hold it in our hands and say 
out loud to the world that because the Prophethood of the Messenger 
of Allah is to last to giyémat, Allah Almighty has made this miracle to 
remain and to shine out until giyamat, and-as a proof for all human 
beings to be born right up to the end of the world. 


Whoever has any doubt can about it can, with a little effort and 
attention, satisfy himself, and’See its truth with his own eyes. After 
that, those who do not want to think or to see, they are the people 
who have no interest. in pleasing Allah Almighty, or in their own 
ultimate destination. So, what can their destination be, other than the 
everlasting punishment of Hell? 


(The writeris here addressing a Muslim audience, so he is only setting out 
the outline of these arguments, not the detail. A person who wants to know 
the edetaib needs to ask some competent and reasonable person who 
understands the question, Answers are obtained by systematic asking, and 
thinking over the answers, not by doing nothing, nor by asking questions and 
arguing with the answer before actually grasping what it means. He should 
also keep in mind that he will not find out anything useful by reading books 
written by self-appointed experts who adopt a posture of neutrality, make 
their own religious and national prejudices their standard of truth, and then 
proceed to write propaganda against Islam, however intellectually 
respectable they may claim to be. Very few books written by non-Muslims do 
not fall into this category. Firstly, people who are engaged in making honest 
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inquiries do not write books on matters they have not finished investigating 
properly. Secondly (we contend, and others have to take into account the 
possibility) that people who do look into these matters honestly and carefully 
in fact end up becoming Muslim, so any books they write thereafter are not 
written by a non-Muslim. As fo those people who claim to have studied the 
basic claims of Islam, and found them to be untrue, then our answer might be 
that we find them to be either untrue, or somewhat weak in understanding. In 
religion acceptance, denial, and agnosticism (=not knowing) are possible. 
Neutrality is not.] [Translator.] 


Another Historical Miracle of the Messenger of Allah 


Another easily understood and living miracle of the Messenger of 
Allah is the unbelievable spiritual and religious revolution which took 
place in the world through him, and w..ich History has fully preserved 
for the benefit of generations to come. 


Everyone, friend or foe, who knows the history of Islam and the Arabs 
knows what the moral and social condition of the Arabs was like 
before the Messenger of Allah was.sent, and how little relationship 
they had with Allah Almighty, and, how little concern they had for any 
life after death, how barbarous and ignorant they were, and how 
widespread tribal war, banditry; murder and pillage, indecency and 
shamelessness, gamblingvand drinking, oppression and injury, and 
suchlike wantonness.and depravity were among them; then how only 
a few years of.preaching, teaching, and moral training transformed 
them, and how dutiful to Allah they became, how concern for the 
hereafter overcame them, what a model of civility and good character 
they"became, how remarkable they became for their justice and 
mercy, and, even after overcoming the two great empires of Rome 
and Persia, and inheriting their thrones and crowns, how God-fearing 
and dutiful they remained. History has preserved this spiritual 
revolution of the Arabs in full detail, and even the most prejudiced 
enemy of Islam will not be able to find the courage to try to deny the 
historical fact that it was the preaching, teaching, and moral training 
of the Messerger of Allah that brought about this transformation in 
the lives of those Arabs. 
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And after this, | say that this was, without question, one of his 
miracles, and if anyone denies that it was a miracle, then let him make 
use of all his scientific, intellectual, spiritual, and material resources to 
bring about a change of this nature on even a small scale and over 
the course of a hundred years. 


An engaging and instructive discussion 


In connection with this, | know of a rather engaging incident which is 
worth repeating here, From it | hope that you will very clearly 
understand this miracle of the Messenger of Allah. 


| have an uncle who passed away a few years ago -'May Allah 
Almighty grant him forgiveness. He was very intelligent, and had great 
presence of mind. He was a qualified lim (religious scholar) and a 
natural debater, and also a successful doctor [ise, in Yunani (lonian ie 
Greek) medicine]. He told me this story himself, 


He was on a journey, and he had to wait at Lucknow station for two to 
three hours for a connecting train. He thought to himself that this time 
should be put to some useful,purpose. After some thought, he 
decided to look for the offices of “Nigar’ magazine and talk to the 
editor, Niyaz Fatahpdri..So he hired a tanga (horse cab) and reached 
the “Nigar” offices. Niyaz Sahib was there. 


My uncle said:to him, “I want to discuss an extremely important matter 
with you, and for this | want to take one hour of your time. At first 
Niyaz Sahib, perhaps because of his orthodox appearance was not 
willing to give that much time. However, because of his insistence and 
thelogic of his arguments he was forced to agree, and sat down and 
gave him his attention. 


My uncle said to him, “From time to time | look at your magazine, and 
so | am aware of your intelligence, the force of your writing, and the 
range of your knowledge. The reason | have come is to ask you to 
make use of these abilities for a very valuable work. You can see how 
the world has become filled with evil and moral corruption. Even 
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leaving aside the world as a whole, take this city of Lucknow. Purely 
in terms of human and moral values, look at the debased condition of 
the people living here. How many of them are ignorant and uncouth, 
narrow-minded, and dirty. Then in every activity and every trade we 
find lying, fraud, self-interest, and untrustworthiness. In short, all the 
things that should not be in people are there, and all the good things 
that should be in people are not there at all. People have no culture, 
no honour, no integrity, no honesty. In such circumstances it is the 
duty of talented people like yourself to leave all other work and spend 
all your energies in reforming this corrupted humanity. 


If people like yourself rise and take up this work, and in the same way 
as large projects are planned and then implemented in’whole nations 
and countries, if you implement this work, then very soon the whole 
world will be transformed. So you can start with:this city of Lucknow. 
For this work, | am ready to put myself completely at your service. 
Hopefully, in a year or two we will make Lucknow into a New Lucknow 
that will be a model for the rest of the world: For this project we will 
get the sympathy and help of every honorable and intelligent man, 
and in a short time we will be able to make the whole world into a 
decent and honorable world.” After listening to this, Niyaz Sahib said, 
“Maulana, what kind of fantasy’world are you living in? You seem to 
be an extremely simple-minded man. Even if we had hundreds of 
people like yourself and myself, this could not be done.” 


My uncle askedshim, “ Why can it not be done? You are a first-class 
writer. You have the power of the press in your hands, and you are 
probably a very good speaker as well. | can also write and speak a 
little in my broken way, and as soon as we start, we can be sure that 
all the newspapers and magazines will give us their support, and 
hundreds and thousands of witers and speakers will stand up 
together with us, and you will see that in a few days the whole 
atmosphere will change, and a new spring will start in the world. Even 
if we are not able to change the whole world, then at the least we will 
be able to change our country, or our district Be resolute, and then 
see how what | am saying will come about.” 
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Niyaz Sahib again said, “Maulana, you appear to be a very simple- 
minded man, and perhaps you know nothing of this world. To change 
this world is not something that is within your power or mine.” 


My uncle said, “All right, | will ask you one thing. ! think you are a 
student of history, and you are certainly awere that thirteen and a half 
centuries ago a work like this did take place among the Arabs, and 
this took place among a people who were thoroughly illiterate and 
unmannered, and in terms of ignorance, coarseness, and every kind 
of evil and immorality, were far in advance of the ignorant people and 
ruffians of our times. This work took place at the hands of a person 
who had no knowedge of reading and writing. He had no press at his 
disposal, nor was there any newspaper or magazine toymake his 
voice carry further, nor did he have any team of speakers with him, 
nor were there any poets with him to spread his messageamong the 
people. So when one single illiterate man without any equipment was 
able to change a whole people, then why should you be in despair 
about educated people like yourself and myself, when have pens in 
our hands and the power of the press as well, and when there are 
thousands of people like ourselves.in the world to give us support, 
and also governments who will certainly give us their full support in 
this? | say that if that transformation among the Arabs took 20 years, 
then with all our facilities we should be able to bring about a change 
like that in one year, All it needs is that we take courage, and make up 
our minds to leave all other work and spend all our energies on this.” 


Niyaéz Sahib said, “Maulana, | don't seem to be able to make you 
understand. The fact is that this work is not within your or my capacity, 
and you feally have very unreal and fanciful ideas about yourself, and 
myself, and the world we live in.” 


My uncle then said, “All right, now tell me, as a historian, do you or do 
you not accept that thirteen and a half centuries ago & transformation 
like this actually did take place among the Arabs?” Niyéz Sahib said, 
“Yes, This is an accepted fact. Who is going to deny it?” 
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My uncle said, “That is the answer | wanted to get from you. Some 
time ago | read an article you wrote denying the existence of miracles. 
The reason | took this time from you was to explain to you the reality 
of miracles, and to show you that you also believe in miracles. 
Essentially, a miracle is something manifested at the hands of a 
Messenger of Allah that other people in his position would absolutely 
not be able to do. You have now repeatedly acknowedged that the 
kind of moral transformation that took place among the Arabs through 
the unschooled Messenger of Allah is something that you, despite 
having the best of facilities, regard yourself as completely incapable of 
bringing about even in this city of Lucknow." 


My uncle said that as he finished saying this, his tim€ was. also up. 
Despite Niyaz S&hib, perhaps to make up for his ‘initial attitude, 
insisting repeatedly that he should sit for a while longer, there was no 
time to spare, and he had to leave for the railway.station. 
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The fact of the matter is that the spiritual and religious transformation 
which took place as a result,ofithe preaching, teaching, and moral 
training of the Messenger of Allah’is, like the Holy Qur’4n, one of his 
living, historical miracles. However, the shameful condition of the 
Muslim world today has puta thick curtain in front of this, and made it 
difficult for the world:to understand. 


Another living miracle. 


Whilé‘on the subject of miracles, there is another intellectual miracle | 
would like to mention which, a! hamdu [ill4h, is also preserved and 
living, and whoever wishes can still think over it, and satisfy himself of 
the truthfulness of the Messenger of Allah, and of his being what he 
said he was. It is also something which | find that the more | look into 
it, the more my own faith finds new strength - and this is the prayers of 
the Messenger of Allah sal/lalahu ‘alaihi wa sallam. 


May Allah Almighty give the best of rewards to the compilers of the 
hadith and fill their graves with the light of His mercy. Together with 
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the other actions and statements of the Messenger of Allah, they have 
preserved in their books the prayers he made on different occasion 
and under different circumstances. Then afterwards, some servants of 
Allah have collected these prayers into separate books, and today 
there are dozens of large and small books in which the prayers of the 
Messenger gallalléhu ‘alaihi wa salam have been compiled in 
different ways. 


[One very complete collection of his prayers is “Hisn ul Hagin” which 
is published with an Urdd translation and notes. This book is very 
solid. A brief, but comprehensive and sufficient collection is “Munajat 
Maqbal” which has been published with translation and notes by 
Maulana Ashiq |lahi Bulandshahri, and educated people.will find it 
very instructive. ]} 


[English translations are for several good and easily, although not commonly, 
understood reasons, embarrassingly poor, and atthe present time, | do not 
know of any that | could in any way recommend. However, to explain these 
reasons would require more space than is available at this point, At the same 
time, there are many peoples in the world.who live next to different Muslim 
peoples, and share the same languages. They can quite easily read the 
accepted translations used by Muslims_This lecture was given in India, and 
here Hindi speakers can easily follow anything in Urdu if it is read out or 
transliterated into Hindi letters, which ts very easily done _] [Translator] 


lf any person who has even an iota of reverence for God and 
spirituality in him, or the slightest consciousness of these things, looks 
at these prayers or even a translation of them, and thinks about them, 
then he cannot have any doubt that these prayers could only have 
come. from the illuminated heart of a person who had the highest 
degree of understanding of humanity and indeed, of all of creation, 
and the highest degree of consciousness of Allah Almighty, and in 
whose heart there was not the slightest trace of insincerity. 


Al hamdu Iillah, this poor servant is filled with this nar ul yagin (light of 
conviction) by every one of these prayers, and | say openly that, 
perhaps because of my particular cast of mind, my own sensitivity and 
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intuition derive more assurance and conviction about the nabiwat of 
the Messenger of Allah se/allahu alaihi was sallam from these prayers 
than from anything other thing. 


Anyway, the prayers of the Messenger of Allah gallallahu 4laihi wa 
sallam are also one of his shining and living and lasting miracles. 
Indeed, the truth is that if Allah Almighty has put any light at all in a 
person's heart, then every aspect of the life of the Messenger of Allah, 
indeed his every mannerism, is a miracle. 


My discourse on the subject of miracles has become long, but,the 
points that have come up are things which in sha allah will 
rejuvenate everyone's faith, and also for the future; they can be 
remembered as things to again rejuvenate one's faith when the 
occasion arises, and also, in shda allah, when the need or occasion 
arises, you can put them before those-people who have the 
misfortune that they do not yet have faith in the Messenger of Allah, 
and invite them to think over them. 


2 


| now want to make one further and final point about nabdwat and 
risdlat as such. 
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The meaning of being a nabi_and of recognising someone as a 


nabj 


Once you have understood the reality of nabGwat and ris4lat, then it 
will be clear to you that recognising someone as a nabf or rasa is not 
the same kind of thing as recognising someone as a poet, or 
recognising someone as a leader of a people, or recognising 
someone as a doctor. 


Recognising a person as a poet, or leader of a people, or doctor, does 
not put us under any obligation to accept everything he says. 
However, recognising someone as a nabf or ras0/ means that we 
accept that in questions of the Unseen, whatever he telis.us, and 
whatever instructions he gives us, are being given to us from Allah 
Almighty. Therefore, all of it is absolute truth, and there is then no 
room at all for anyone to question it, or to doubt any of it 


For this reason, it is the absolute duty of every human being that he 
does not carelessly or easily accept some person as being a nabi or 
rasQl, but only accepts someone as.4@ nab/ or ras! of Allah after 
serious and careful inspection.and examination. However, once he 
accepts someone in his heart and-his mind as a nabf or rasdl, and 
puts his faith in that person’s nabdwat and ns@lat, then it logically 
follows that everything he says has to be accepted, and he has to say 
&mannaé wa saddaqnaé (we believe and we affirm) to whatever he tells 
us, and accept every order he gives as being the order of Allah 
Almighty, and obey it accordingly. 


Thinking about this purely in rational terms, if it is accepted that some 
person is a Messenger of Allah, then it also has to be accepted that it 
is not possible for him to be dishonest, or devious, or mentally 
unstable, or deluded. He is receiving revelation from Allah Almighty, 
and whatever he tells us about those unseen realities that are beyond 
the reach of our experience and understanding, and whatever orders 
he conveys to us, these are all things which he knows through the 
revelation that is coming to him from Allah Almighty. 
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Now think for yourselves, after accepting all this, to then be in doubt 
about something we have been told by a Messenger of Allah simply 
on the basis that we do not understand it, or to be confused and in 
two minds over some commandment because we do not understand 
the wisdom and philosophy behind it — is that anything other than 
ignorance and stupidity? 


However, these days many supposed intellectuals display just this 
kind of foolishness when they talk about matters of religion. In my 
view, this kind of thing is blatant kufr, and is even more illogical than 
open denial of that Messenger. 


For the sake of setting the mind at rest, there is no Objection to 
looking for the reasoning and wisdom behind something. 


Certainly, if a person believes in a Messenger of Allah, and accepts 
that, since he is the Messenger of Allah, whatever information and 
orders he conveys are all true and»validj’and come from Allah 
Almighty, and accepts them all as valid and binding on him, then there 
is no objection if after this, for the’ sake of extra peace of mind and 
serenity of the heart, he tries to'understand everything in religion, and 
to see the underlying wisdom.behind every order, and to this end, 
himself ponders overthings, consults books of this nature, or looks for 
help from people who are competent in this field. 


Al hamdu {illah, we have no doubt whatsoever that whatever the 
Messenger of Allah has said, and whatever has reached us from him 
through reliable and certified channels, is all in full accordance with 
reason and nature, and there is not a single thing in it that does not 
measure up fully to the yardstick of reason and wisdom. However, the 
question does arise whether every person's reason and wisdom is 
itself up to standard. 


The Reach of Our Intelligence 


The position of our intelligence is that, before the invention of the 
microscope, which now enables us to see bacteria in water, if 
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someone had told us that in every drop of water there were thousands 
of tiny living animals moving around, we would have considered him 
to be talking nonsense. Similarly, if two hundred years ago someone 
had told us there were vehicles which could fly in the air under their 
own power and carry several hundred people at a time at a speed of 
500 miles per hour, we would have said that what he was saying was 
sheer fabrication. Now these things are simply there in front of us. So. 
to take this same weak intellect which is not able to understand things 
in this world that within a few years become everyday realities, and 
make it the standard by which to measure the statements of the 
Messengers of Allah alaihim us salam is most certainly complete 
foolishness, 


The point is that a person should only accept someone as a 
Messenger of Allah after a thorough inspection and examination of his 
credentials. However, after accepting him as such, he has to basically 
shut his eyes and accept whatever he has said,and has to regard 
obedience to his every order as obligatory. This’is what reason 
dictates, and this is what every Messenger has taught. 


To accept a part of whata Messenger says and to not accept part 


is also kufr 


For this reason, the person who accepts one part of what a 
Messenger says, but'rejects another part, is not a believer. It is Clearly 
Stated in the Holy Qur'an that to accept every decision of a 
Messenger is a condition of Faith. 


lt is stated in Sdrah Nisaa, r. 9: 


“So no, by your Lord, 

they are not believers 

until they make you the judge 

in whatever 

they dispute among themselves, 
and then do not find 

in themselves 
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any dissatisfaction 
with what you decide, 
and accept it in full.” 


In another place it comes: 


“And itis not for a believer 
that when Allah 

and His Messenger 

have given a decision 

on some matter 

that he have any choice 

of his own in that matter.” 
(Sdrah Ahzab; r. 5) 


So, it has been repeatedly stated in the Holy Qur’n, and is clearly 
evident in terms of reason, that once a pefson is accepted as being a 
Messenger of Allah, then it is necessaryito accept every order that he 
gives, and everything that he says on matters of religion, and to deny 
anything he says amounts to denial of his being a Messenger of Allah. 


The aberration of those whoreject the Hadith 


At this point it is appropriate to mention an aberration of some people 
of the presentitime. You will have heard of some people who say that 
in Religion the Hadith of the Messenger of Allah are not to be taken 
as authoritative — that is to say, to accept them and to follow them is 
not necessary. It is only necessary to believe the Holy Qur’&n, and 
only the Holy Qur’&n is authoritative in matters of religion. 


Basically, this error derives from not understanding the position of a 
Messenger. These people have understood the Messenger of Allah to 
be something like a postman, whose work is only to deliver a letter. 
They think that the task of the Messenger of Allah was simply to 
receive revelation from Allah Almighty and to pass it on. In reality, a 
nabi is also appointed by Allah Almighty to explain the principles and 
orders of Religion. 
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Just as much as it was the work of the Messenger of Allah to pass the 
Holy Qur'an on to His servants, so also it was his work to explain the 
details and practical implementation of the principles of faith and of 
religious living that are only set out in outline in the Holy Qur'an. For 
example, the command to perform the Prayer is given in hundreds of 
places in the Holy Qur'an. However, the way it is to be performed and 
its detail regulations are not given even once. Similarly, the things that 
it is permitted or prohibited to eat are only set out in the Holy Quran 
in brief outline. 


For example, there is no definite statement in the Holy Qurén 
whether eating say, dogs or insects is permitted or prohibited. It only 
states in principle: 


“He has brought them permission 
for all good things 
and prohibition of all foul things.” 


So, in explaining the detail of all these things, the Messenger of Allah 
is deputed by Allah Almighty and is under His instructions, and the 
detailed orders like this which’he has given to his followers all come 
through revelation from Allah andthe knowledge He has granted him, 
and it is through these orders that the pattern of life in Islam is set out 


In the Holy Qur’4n itself, in the same way as one task of the 
Messenger of Allah has been specifed as “reading out to them His 
4yéat,” (i.eereading out to them the verses of the Holy Qur'an and 
passing on to them what Allah Almighty has said in His own words), 
so also a second task of “teaching them the Kitab and the Aikmat,” 
and.a third task of “cleansing them,” have also been specified. 
Similarly, in another place in the Holy Qur ‘Gn itself, addressing the 
Messenger of Allah it comes: 


“so that you may explain 
to mankind 

what has been sent down 
to them.” 
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(i.e. the Holy Qur’4n. ) 


In other words, you are to explain to them the detail of what has only 
been stated in outline. 


So, those people who say that his task was only to pass on to people 
the Holy Qur'an, and that the only basis of proof in religion is what is 
in the Holy Qur'an, and that apart from this, we do not need anything 
else for our religion, that is to say, we do not need the Hadith and 
Sunnah, are essentially denying these statements that Allah Almighty 
himself has made: 


“teaching them the Kitab 
and the Hikmat,” 

and: 

“cleansing them,” 

and: 

“so that you may explain 
to mankind 

what has been sent down 
to them.” 


Essentially, the whole treasury of authenticated Aadith is the tafsir of 
these verses, and it is by means of this treasury that we can derive 
benefit from this work of the Messenger — that is to say, teaching the 
Kitab and the Fikmat , moral purification, and explanation — in virtually 
the sameway as the Sahabah Kiram did. 


Apart from this, if Allah Almighty had wanted to simply send down the 
Holy Qur‘4n, then a better way of doing this would have been to 
cause a written sheet to descend from the heavens onto the roof of 
the Ka’bah, or to cause its walls to reverberate so that the people of 
Makkah should all hear His Word, just as M0s& (Moses) alaihis salam 
was addressed from a bush (or tree — the word shajarah is not 
specific). In this way, the people of Makkah would have been much 
more impressed. The reason for selecting a man for the position of 
Messenger is that only a human Messenger can clarify the meaning of 
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the message, explain the details of the kind of life that Allah Almighty 
wants from His servants, and put his own life forward as an example 
to be followed. 


In essence, the party that denies the Hadith and the Sunnah, and, 
using the name of the Holy Qur’4n, tries to mislead the ummah, even 
though they claim to believe in the Messenger of Allah as a Prophet, 
in reality have not understood what a Prophet is. What they say 
sounds very nice and very easy to those people who wish to remain 
Muslim, but at the same time, want to escape from the restrictions of 
the Sharfah. Once the principle of denying the Fadith is accepted, 
then the way is open for them to make permissible every kind of 
profligacy and self-indulgence, because the details of the life of faith, 
good works, and scrupulousness which is called for in the Holy 
Qur’&n, and which the Messenger of Allah has explained, ere only to 
be found in the Hadith and the Sunnah. |In the Holy Qur’&n not even 
the details of the ga/at are given. Basically, thisis an extremely 
inflammatory and destructive kind of religious sedition. 


The shared mistake of the propagators of Unity of the Religions 
and of those who deny the Hadith 


You probably know that some well-educated and religiously-minded 
Hindu gentlemen of our country say that all religions are basically one, 
and also propagate the view that for saivation it is not necessary to 
follow any particularreligion, saying that every religion is equally true, 
and that therefore salvation can be found through following any 
religion. Among them, Pandit Sundar Lalji Allahabadi is particularly 
well known, and | personally have some acquaintance with him. Only 
Allah Almighty knows people’s hearts, but to my knowledge he is well- 
meaning and kind-hearted. He has made it his personal mission to 
persuade Muslims of this idea. Together with being a believing and 
practicing Hindu, he is persuaded that he believes in Muhammad as a 
Messenger of Allah, and in the Holy Qur’4n as the Word of Allah. 


[On the face of it, this seems a very strange claim to be making. However, for 
a person who does not understand the real nature of prophethood it does not 
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seem strange. Even such an eminent person as G&andhijf fell into the same 
error because, despite his status as a mahatma, he had not understood the 
actual nature of prophethood and the position of a prophet. In his mind there 
was no contradiction between believing in Muhammad as a Messenger of 
Allah and living according to the Hindu religion. He did not consider it 
necessary to follow the Shari'ah brought by the Messenger. This Is all the 
consequence of not understanding what the position of a prophet actually is |] 
[Author] 


One of the things that he says, to Muslims in particular, is thatthe 
Sharf'ah which we call the Sharfah of Islam (and which separates 
Muslims from people of other religions) is not in the Qur’&n, and that 
even the Prayer that Muslims perform is not from the Qur-4n, but from 
elsewhere. In the Qur'n there is only an order*for “salat”. So if 
someone sits in a mandir (Hindu temple) and meditates on Ishwar, or 
prays, then he is also fulfilling the order for salaf given in the Qur’&n. 


These are strange times indeed, where thevery Qur’&n brought by 
Muhammad is being used for the purpose of breaking the Muslims 
away from the Prayer taught by Muhammad and the Shar ah brought 
by him. 


Essentially, the error of those among the Muslims who deny the 
Hadith and the Sunnah, and of people among the Hindus like Pandit 
Sundar Lalji, have*the same root, that is not understanding the 
position of.a prophet. Accepting what either of them say also has the 
same outcome — that Muslims should, God forbid — leave the detailed 
pattern that the Messenger of Allah, Muhammad, in accordance with 
the orders of Allah, has set out for fulfilling the requirements in 
principle which have been given in the Holy Qur’4n, and which can 
only be known through the Hadith and the Sunnah and through which 
the structure of life in Islam is completed. 


The actual subject under discussion here is not this fitnah or this 
issue. It is the general issue of prophethood in the context of ‘eq4 id 
and iméniyét, and in particular, that from the point of view of both faith 
and logic, once it is accepted that a certain person is a Messenger of 
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Allah, it is necessary to accept everything that he tells us from the 
knowedge he is given by Allah Almighty. This reference to the 
rejectors of the Hadith, and the proponents of Unity of the Religions 
arose in the course of this, and it is just as well that it came up, 
because it was also a point that needed to be made. Now we can 
return to the original subject. 


The three tenets which have so far been under discussion i.e. tawhid, 
&khirat, and ris&lat, are called the ummahat ul ‘aqé‘id — the primary 
tenets or the fundamental tenets. 


The significance of the ummahat ul ‘aqa id 


Even though apart from these there are a number of important tenets 
in which it is necessary for a person to have faith and full conviction 
for him to be a Muslim, these three tenets have a particularly 
significant position. The whole structure of the life contained in the 
Message brought by the Messengers of Allah alaihimus salam stands 
on these three foundations, and only that person will be able to adopt 
that life who accepts these three basic things. 


In effect, these are the three intellectual and doctrinal bases of the 
code of life of Islam. For this reason, they have a special importance 
in religion, and for this reason they have been given the name 
ummahat ul ‘aq@id“Al.hamdu [illah all three of them have now been 
fairly well covered. 


Remaining ‘aqa id 


It is now necessary to say something about the remaining ‘aq4 ‘id. It 
has been explained above in some detail that once some person is 
accepted as being a prophet it is necessary to believe in everything 
that he says they has come to him from Allah Almighty, and denial of 
any single thing like this is a denial of his prophethood and is kufr. 
Therefore, it is necessary for every Muslim to believe with full 
conviction in every truth of which the Messenger of Allah has informed 


people. 
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However, for those Muslims who did not live during the life-time of the 
Messenger of Allah, and whom his teachings have reached through 
some intermediary (which is our own situation) for them this applies 
only to those teachings and tenets that are established as having 
come down from the Messenger of Allah through clear-cut and 
reliable channels, about which there is no room for doubt or 
confusion, and in which there is no room for differing interpretations, 
and which in every age have been so commonly known that ordinary 
people with only the most elementary knowledge of religion are aware 
of them. 


(If ordinary Muslims start to fall into some misunderstanding on matters of 
doctrine, then the scholars of religion are obliged to stand"Up and correct 
them by going back to the basic source texts from which all’doctrine Is 
derived. So, if something continues to be accepted by éven the most ordinary 
Muslims, and no scholar stands up to contradict them, then this is in itself 
proof that all the scholars of religion also belt€velwhat the general people 
believe | 


Those things that are not clear-cut and universally known to this 
degree (even though they are.sufficiently well-established for us to be 
satisfied of their authenticity), do not have this position, and the same 
ruling does not apply to them. Denial of them, even though it 
constitutes some degree of deviation, is not kufr. 


Two types of ‘aqa id 


When you. have understood this principle, then you will automatically 
understand that there are two kinds of ‘aq ‘id, or to put it another way, 
there are two levels of ‘aqa'id. 


One is of those which are established as having come from the 
Messenger of Allah by channels that are so clear-cut and reliable that 
there is no room whatsoever for doubt, and which in every age have 
come down with such unanimity (tew4tur) and are so widely known, 
that there is no room left for differing interpretations. The second are 
those which, even though they are sufficiently well-established to be 


Wee = - > BB ea | | |S te ea ee 


Din and Shari‘at 90 


accepted confidently, do not have the degree of definitiveness and 
unanimity that allows for no differences in interpretation. 


The “ummahat ul ‘aga‘id”, that is to say tawhid, risélat, giyamat and 
akhirat belong to the first category of ‘aq4‘id. Other than these, the 
following aga’id: - that Holy Qur'an is the Book of Allah, - the 
existence of Jannat and Jahannam in the hereafter, - the existence of 
angels as a distinct species of creation, - the coming of many 
Messengers before the Messenger of Allah, - that Muhammad is the 
Seal of the Prophets, that is to say the last Messenger who is to 
come, - all these are also ‘agaiid of this category. They are 
established as having come from the Messenger of Allah with the 
same degree of certainty and definitiveness as tawhid, risdlat,and 
giyamat, and have the same degree of taw4tur and have in every age 
been as widely known and accepted. 


Therefore the ruling on them is the same. If any person denies any 
one of them, he ceases to be a Muslim, even. if his denial is made 
behind the shelter of some form of interpretation. 


Durdriyat of Din 


Those things which are established as coming from the Messenger of 
Allah to this degree are referred to in the terminology of the scholars 
of religion as durdriyatof din — that is to say, those religious truths and 
teachings which’are established with complete certainty as being the 
teaching of the Messenger of Allah and on which there has in every 
age been such unanimity (tawatur) and which have been such 
common knowledge that no scope remains for differing 


interpretations. 


The second level of ‘aga id 


The punishment of the grave, some details of giyamat and the &khirat, 
such as the miz&n (scales), the bridge, the intercession, and seeing* 
Allah Almighty, can be put forward as examples of the second level of 
‘aqa'id. The appearance of the Dajj/él before qiyaémat, the coming 
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down of ‘is& (Jesus) ‘alaihis salam, and various other signs of giyamat 
also come in this category. 


*[more about this further on.] [Trans} 


That they have come from the Messenger of Allah is well established, 
but not to the same degree as the durdriat of din. Therefore, to doubt 
them, or on the basis of some from of interpretation, to deny any one 
of them, even though it is serious error, cannot be categorised as kufr 
or irtid&d. 


On the subject of ‘aq4 id there is another important point that needs to 
be understood. 


The beginning of differences in ‘aga id within the ummah. 


There were no differences of opinion on ‘agéid.among the sahabah 
radiyallhu ‘anhum. However, during their time, when countless 
numbers of people from different peoples and different kingdoms 
came into Islam, they also brought with them their old ideas and their 
habits of thinking. It was notpossible to completely correct their old 
way of thinking (and in this world of cause and effect, there was no 
way in which that could have been done), 


So it was from here that we find the origin of the differences of 
principle in ‘aq@id and ways of thinking that subsequently created so 
many sects in the ummah. Differences of opinion in secondary and 
less important matters is not something that creates sects, and 
indeedpit is something that is natural and unavoidable. Sects are 
founded on the basis of differences on matters of ‘agidah and 
principle, and as | have said, there was nothing of this between the 
Sah&bah radiyalla4hu anhum. |n terms of their ‘aq4 ‘id and their way of 
thinking they were all one jama’at. We can then in principle divide the 
innumerable groups which came afterwards into those who are Ah/ us 
Sunneh wa'l Jamé'atand those who are not Ahi us Sunnah wa! 
Jamé'at.. 
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The basic principle of the Ahi us Sunnah wa I Jama’at. 


The defining mark of the Ahi us Sunnah wa’! Jamé’at |s that, together 
with accepting the Holy Qur'an as the foundation of religion, they 
understand the Sunnah of the Messenger of Allah salfa/l&hu alaihi wa 
sallam, that is to say his statements and his practice, to be its 
exposition and the elaboration of what it sets out in principle, and that 
whatever has not been explained in the Holy Qur’&n itself is then to 
be found in the Sunnah. They therefore regard the Sunnah as also 
being an intrinsic part of religion and something that has to be 
followed. 


Then, together with accepting the Book of Allah and the Sunnah of the 
Messenger in this way, they also regard the Sah&bah asthe measure 
by which these things are to be understood. That is to say,,whatever 
they understood to be the intent of anything in the Book of Allah or the 
Sunnah, and whatever rulings they were all agreed on also have to be 
followed, and no Muslim has the right to:hold any. contrary opinion on 
the rulings and decisions on which they were all in agreement. 


In the view of the AAl us Sunnahwel Jamé’et the ijima’ (consensus) of 
the Sahabeh on any matter of religion means that the matter becomes 
definitive, and to disagree with it is then error, because without any 
doubt the Sah&beh knew better than anyone else the environment, 
the atmosphere, the conditions, and the language in which the Din 
came. 


Then, they acquired the Djn direct from the Messenger of Allah, and 
had the benefit of his company and his training. Thus, no one can 
have a better knowledge of religion and understanding of the spirit 
and the intent of the teaching of the Messenger of Allah than them. So 
religion is whatever they understood it to be. 


In short, the Ahi us Sunnah wa’! Jam4'at regard the consensus of the 
Sahabeh on any question of religion as being decisive, and in their 
view there is no room for disagreement with it. So, this is the guiding 
principle of the Ah/ us Sunnah wa Jama’at, and indeed the reason 
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for being called the Ah/ us Sunnah wal Jam’at is that, after the Book 
of Allah, they have attached so much importance in religion to the 
sunnah and the jamé‘at of the Sah&bah and have bound themselves 
by them. 


Other parties 


The position of other parties is that they do not attach this much 
importance to the sunnah and the jam4’at of the Sahabah. 


The first of these parties to come into being were the Khaw&nj and the 
Shiah. Although there are many branches of the Shiah, they are 
almost all have this in common, that they regard the Sahabah Kiraém 
as being positively not reliable, and indeed, most of their sects regard 
the main body of the Sahabah as being, ma’&dh.allah (Allah preserve 
us), opportunists who made war on religion, 


As to the status of the sunnah, they give that status to the words and 
actions of their imams. Indeed, the whole foundation of their religion is 
quite simply the nw&yét (reports) of their imams. |n the view of some 
of their sects, the Holy Qur’am itself is doubtful and is not a reliable 
source. Therefore, to them the»basis of religion is only the nwéyét of 
their imams. 


The position of the Khawé4rij is that they accept the Holy Qur'an as 
being completely preserved and a definitive basis, and in their view, 
the Sunnah has more or less the same importance as in the view of 
the.Ah/ us Sunnah. However, they do not regard it as necessary to 
follow the collective masiak and the collective decisions of the 
Sah4bah as do the Ah/ us Sunnah. |n effect, in their view it is possible 
that in understanding some hagqigat (truth) of religion, or some issue in 
the Qur'an and Sunnah the whole jama’at of the Sahabah, or some 
very large number of them, could be wrong, and then people coming 
after them could understand the matter correctly. The Ah/ us Sunnah 
regard this view as error, and indeed a fountainhead for hundreds of 
deviations. 
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During this early period of Islam, after the Shf'ah and the Khaw4rij, 
many more sects came into being, for example the Mu'tazilah, the 
Jahamiyah, the Mariyah, the Qadarfyah, the Jabarfyah, plus many 
others. As far as | have understood, the essential basis of all the 
differences between these sects and the Ahi us Sunnah wal Jamé’at 
is that the Ahi us Sunnah wal Jamé’at hold firmly onto the dh&hir ul 
kitab (the plain meaning of the Scripture) and the Sunnah, do not 
make complicated interpretations to make the basic texts conform to 
their own imperfect intelligence and opinions, and regard the 
consensus and unanimous view of the Sahabah in matters of religion 
as being a definitive source which it is obligatory to follow, while these 
other sects give so much importance to their intellect, opinion, and 
sensibility, that on this basis they will impose interpretations on, the 
texts of the Kitab and Sunnah, and have no qualms about opposing 
the collective masiak of the Sahébah Kirém. 


in effect, unlike these other sects, the distinguishing mark of the Ah/ 
us Sunnah wal Jamé‘at is that they hold firmly,onto “m4 ana ‘alaihi 
was as'habi,” (what | and my gah&bahvare on) that is to say the 
sunnah of the Rasa of Allah sallallahu alaihi wa sallam and the path 
of the Sahdbah Kirém, and in“opposition to this do not pay any 
attention to their own intellect and opinion, or the gila wa qéla 
(arguments and objections, chatter, interminable discussions) of the 
rest of the world. Anyway; the differences of ‘agaid and outlook 
between the Ah/ us Sunneh wal Jama’at and these other sects are all 
the outcome of'this basic difference of approach. 


By way of example | will now quote some points of controversy. From 
this, in'sha allah, this basic difference in approach will open up and 
become even clearer to you. 


Differences over the committing of a major sin, and their basis 


it is a well-know mas’alah of the Khaw4rj that by committing a kabirah 
(major) sin a person becomes kéfir, and that in the hereafter his fate 
will be the same as any kéfir. Their basis for this mas alah is in some 
of the texts in the Kitéb and Sunnah in which the term kufr is used in 
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relation to certain kabirah sins, or where phrases like “/4 iména /ahu” 
(he has no iman) or “laisa minna&” (he is not one of us) or “14 suhamu 
fil islam” (he has no share in Islam) are used, or where warnings of 
la‘nat (curse) and punishment are given. 


In contrast to them are the Maniyah sect, who say that to escape the 
punishment of the hereafter, im&n is sufficient. If, after accepting 
im&n, a person commits major sins for the whole of his life, he will still 
not go into Jahannam. All that will happen is that, in comparison to 
those believers who have not committed sins, his status and rank will 
be somewhat lower. These people take as proof those texts in which 
the tidings of Jannat are given only on the basis of im4n, and they 
impose interpretations on whatever texts are contrary to.this, 


Similarly, the Khaw&nj impose their own interpretations of whatever 
texts are contrary to their masiak, and from which it can be 
understood that by committing a major sina person does not become 
a@ kafir. 


However, the basic issue is thatthe leaders of both these sects, from 
whom their lines started, had'their own concepts and inclinations. The 
inclination of the founders and-original proponents of the Khawé4prij, 
because of certain»historical reasons, was towards regarding 
committing of a major sin as a kufr, and counting the person who 
committed a major sin as a kafir. The inclination of the leaders of the 
Maniyah was that sins committed after accepting iman should be 
regarded»as something very light and unimportant. So, whichever 
texts.seemed to each sect to accord with their inclinations and 
concepts, they took as a source, and those which were contrary to 
their view they either found some reason to deny, or imposed some 
interpretation onto them. 


Then the Ah/ us Sunnah, rather than following this kind of approach, 
looked, in accordance with their principles, at the way in which the 
Sahébeh Kiram understood this question, and what their mas/ak was 
on this. So this was what they took, and this was that committing a 
major sin is not absolute kufr through which a person comes out of 
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Islam, as the Khaw&nj maintain, and neither is it as trivial and 
unimportant a matter as the Maiyah maintain, but is a cause for 
adh&b (punishment) and a cause for /a’nat (being cursed). However, if 
Allah ta’4la so chooses, he can forgive it. 


So this is what the Ahi us Sunnah wal Jamé’at hold, and they 
maintain the meaning of all the texts on this subject to be whatever 
the Sahabah Kiraém understood them to mean. 


The question of the ru yat of Allah 


The second question which | wish to quote by way of example, is the 
question of the ru‘yat (seeing) of Allah ta’ala in the Hereafter. It is 
clearly referred to in sound ahdadith, and the Messenger of Allah 
sallallahu alaihi wa sallam has given the people of im&n the good 
news that in Jannat, apart from other gifts, they will be granted the 
vision of Allah, and that this gift will be more pleasurable and delightful 
than all the other gifts of Jannat. 


In one place in the Holy Qur’&n it.comes: 

“There will be faces on that day 

that are radiant and fresh, 

looking towards their Lord.” 

The dhéhir (plain) meaning of this is that the obedient servants of 
Allah ta'él€.will be radiant, and that they will be given the feiicity of 
seeing the jam4l (beauty) of Allah fa’ala. 


The basis of the denial of the Mu’taz.2h 





Since it is the distinguishing mark of the Mu'tazileh that in matters of 
din (religion) they put a greater burden on reason than that poor thing 
is capable of bearing, and want to believe things only after 
understanding them with their intellects, and since the question of the 
ru'yat (vision) of Allah ta'élé was something they could not 
understand, and their reason contested it, they ended up rejecting it 
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The essential basis of their denial is their intellectual shub'hah (doubt, 
confusion) that only a material entity with corporeality, colour, and 
boundaries can be seen by the eye, and can also only be seen when 
it is placed in front of the eyes and at a distance to which they can 
reach. 


So, how can they see Allah ta’4la, who is free of all matter and 
attributes of matter, and is not in any place or direction, but is /4 
makén (without location) and waré’ ul wera (behind what is behind, or 
beyond the beyond)? 


(Rather than try to translate phrases like this, it is better to stick to the Arabic 
phrases coined by people who really did know what they were trying to say 
Ward’ is the common Arabic word for behind or beyond. Behind whatever we 
see is what we do not see _] [Translator] 


So the Mu'tazilah, because of not being able.to understand the 
question of the vision of Allah ta’a/a with their intellects, rejected it, 
and imposed fa'wilaft (interpretations) om. the nusGs$ (primary texts) 
and came forward with a variety ofexplanations of them, and this is 
also the path that the Shfahytook..Jn this issue, they have the same 
views as the Mu'tazilah. 


The basis for the affirmation of the Ahi us Sunnah wal Jama’at 


However, the Ahi us Sunnah wal Jamé’at, saw that it is clear from 
sahih (sound) ahédith that the RasQl of Allah gallallahu ‘alaihi wa 
sallam has given sf basharat (definite tidings) of this, and also that 
what the Sahdébah Kiraém understood from these nugsQs (primary 
texts) was that the people of Jannat would be given the vision of Allah 
ta’'alé, and that this was their ‘4mm ‘agidah (universally accepted 
belief). They therefore chose to follow this, and paid no attention to 
the intellectual doubts of worshippers of reason like the Mu'tazilah. 
This is the basic difference in their way of thinking between the Ahi us 
Sunonah wal damé ai and other firgahs (sects). 
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From this you should also not think that the madh’hab (school of 
thought) of the Ahi us Sunnah wal Jamé’at is opposed to reason. In 
truth there is not a single ‘agidah (tenet) of the Ahi us Sunnah wal 
Jamé’at that is contrary to reason. Al hamdu Iillahi, to remove this 
shub'hah (doubt) the mutakallimin (logicians) of the Ahi us Sunnah, 
have shown the ma’g@/iat (rationality) of every individual point at issue 
with extremely clear proofs. 


If you look up this question of the vision of Allah ta’ala, you will see 
that the Ahi us Sunnah have given such precise answers to the 
doubts of the Mu'tazilah and the Shiah that any ‘aq/-e-salim (sound 
mind) will be mutma‘in (put at rest). If anyone wants to refer to the 
detailed arguments on this question, then he can look in the famous 
book of Hadrat Shah ‘Abd ul ‘Aziz Dehiwi against the Shi'ah, entitled 
“Tuhfat-e-lthna Asharah”, or in “Aqa'id ul Islam” by Mawlané ‘Abd ul 
Haqq DehiW. 


On this topic | will bring up one brief point, so that if any of you has 
any khaljan (misgiving) in his heart, it can be dispelled. 


Answer to the intellectual doubt of the Mu’tazilah 





The basis of the intellectual doubt of the Mu’'tazilah is that they 
understand that in the absence of the ways, laws, and conditions 
which relate to seeing'things in this world, it is absolutely not possible 
for anything to"be. seen. This basic proposition is wrong from the 
outset. | 


The Mu'tazilah cannot deny that Allah ta'ala sees the entirety of His 
creation, both material and non-material. Now, since Allah fa’G/a is 
Himself ward’ ul ward’, it cannot be said that any created thing is in 
the mahadhat of Allah, that is to say, is directly in front of him. 
However, despite this, Allah ta’ala sees everything. 


So it is clear from this that the principles that the Mu’'tazilah consider 
to be universal are basically not universals. 


Din and Shari'at 99 


The condition of the limited power of seeing that has been given to 
our eyes in the world is that it can usually only see material things, 
and then only when they are in front of them, and at a certain 
distance. To then on this basis go and deny the vision of Allah ta’alaé 
in the Hereafter is not valid, because there every capability of the 
people of Jannat will be incalculably greater. So there a person will be 
given a power of vision that will be of a different order, and able to 
enjoy the vision of Allah ta‘a/a. 


We see in this world that by various strategies and by means of 
instruments like the microscope or telescope we can see things that 
people in the past could not even imagine being able to see. So, there 
is nothing far-fetched in Allah ta’@la giving the people of, Jannat a 
capacity to see which will extend also to the visionof Allah. 


The intellectual doubts on the basis of which the Mu'tazilah and the 
Shf'ah denied the vision of Allah had»no force in them from the outset. 
Now, in these times, new discoveries and new inventions should put 
an end to all fatuous doubts like this. Today all kinds of things are on 
sale in every shop which, if hadthey been described 500 years ago, 
people would have said were entirely impossible. | would say that 
now, in this age, if anyone says about any religious truth that it does 
not accord with his ‘understanding, therefore he does not believe it, 
then he is merely making a declaration of his own stupidity. 


Allah ta’4la has said in the Qur’4n Majic 

“Wewill show them our signs 

on the horizons 

and in their own selves.” 

The inventions of our times have made it easy for people to 
understand hundreds of issues which people, out of their foolishness 
(Ram4qat) used to regard as contrary to reason 


,: tn othe: wards if something that seemed to be an absurdity or an 
impossibility can become everyday reality a such simpte and obvious ways 


ee 


Din and Shari‘at 100 


then what about the possibilities of things that are presently difficult to 
understand becoming just as self-evident in ways that are not simple and 
obvious, regardless of any speculation as to what those ways might be? 2. 
On this subject Imam Ghazza!i says quite simply that the seeing of that world 
is not the same as the seeing of this worid 3 Question: What is the absolute 
limit of the meaning of the verb “to see"? Who js in a position to see the 
answer to that question? 4, What is the meaning of the word “see” in the 
sentence: “Can't you see that you can't see God?” 5. What does empty 
space look like? Can you see it? Why not? It is a physical thing and is there 
right in front of you. 6, You can see the smile on someone's face. Now, can 
you see the smile without seeing the face? Now, can you see what is-behind 
the smile without seeing the smile? |f you can't, that doesn’t mean that.it is 
not possible, 7. All in all, it can be clearly seen by anyone who can see 
anything that there is more to seeing than meets the eye.] [Translator] 


This has all gone rather far off the main track. All| wanted to show 
you was that the Mu’tazilah and others denied the vision of Allah 
ta’ala simply on the grounds that their inteflects.were not capable of 
understanding it, and the Ah! us Sunnah_simply believed it and 
accepted it as a tenet when they saw thatthis is what they understood 
from the plain meaning of the texts (dh4ahir un nugGs) and when they 
found the Sahabah Kiram maintaining this tenet (‘aq/dah). 


The mas alah of jabr and gadr 


Similarly, the Qadarfyeh and the Jabariyah gave priority to jabr or 
gadr on the, basis of their own intellectual inclinations (rujhanaéf) and 
rational deductions, and made whatever texts (nusQs) they found to 
be more or less in accord with their preferred view (rujM4n) they took 
as authority (sanad) for their doctrine and whatever texts were plainly 
contradictory to it, they either denied by means of some legal device 
(hilah), or else imposed some interpretation (ta’wil) on them. 


The Ahi us Sunnah, on the contrary, opted to follow the dh&hir un 
nusis (plain meaning of the texts) and the masiak of the Sehabah 


Kiram. 
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They saw that the Sahabah Kirém believed everything in the world 
and peoples’ every condition to be the outcome of the gad4a and gadr 
of Allah fa’éla,and despite believing each person to be s4hib ul iradah, 
(i.e. to have his own free will) did not believe him to be mukhtar 
mutlag, (i.e. to have absolute free choice ) as the qadariyah maintain, 
neither did they believe him to be majbir-e-mahé (completely under 
external control) like minerals and plants as the jabariyah maintain. 
So they made this their maslak and ‘aqidah, and took the meaning of 


all texts to be whatever the Sahabah Kirém understood from themy 


and this was also their plain meaning (6h&hir matlab). a 4 
a 
[It Is irresponsible to try to translate words like gadr and qad4a, because the 
whole tssue revolves around trying to understand what theyedo or@o no! 
mean, and to avoid misunderstanding them. To translate thém/s necessarily 
to interpret them in the framework of all the philosophicaf"errét,arid confusion 
of the people into whose language they are being transtated. This frustrates 
the entire purpose of the discussion, and leadst0"people interpolating pre- 
Islamic ideas into Islam. and this is_a né@gatio# “ef religion, What is 
authontative is what we have been told in the Qu Gn and Hadith about these 
things, and whatever we have been told herélwe have been told in Arabic, 
and not in any other language. It is. therefore necessary to insert the original 
Arabic words into other languages, and not substitute other words | 


[Translator] "# 


a 


~ 


In summary, in contrast to all the sects, the distinguishing feature and 
sign of the Ah/ us” h wal Jamé’at was that they understand the 
path followed Collectively by the Sah4bah Kiram to be wAjib ul ittiba’ 
(obligatory to follow), and their basic principle is that in any religious 
truth and any issue in the Kitéb and Sunnah, whatever was the way in 
which the united body of the SahAbah Kiram believed and understood 
it, aSjong as there was no difference of opinion between them on it, to 
belléve and understand it in that way is necessary, and there is no 

ope for anyone for any difference of opinion or re-evaluation of the 
matter. 
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Clarification of the path of the Ah/ us Sunnah in a letter from 
‘Umar bin ‘Abd ul ‘Aziz 


‘Umar bin ‘Abd ul ‘Aziz in one of his letters which the muhaddithin 
have reported together with its senad, has presented a very clear 
exposition of the maslak of the Ahi us Sunnah. 


Someone had asked him about this question of gad4 and qadr. In his 
answer he first stressed the importance of taqw4 and of obedience to 
Allah and his Rasd/ and of following the Sunnah and accepting it as 
an obligation.After this he says: 


“Make obigatory for youself what the qawm (i.e. the Sahabah) were 
pleased with, because they were acting on the basis of a’knowedge 
with which they were fully conversant, (i.e. what they had been taught 
by the Messenger of Allah) and had a penetration of insight that was 
fully adequate, and were stronger than us in the depth of their 
understanding, and were far ahead of all others in the excellence 
(fadilat) of their knowedge and understanding of din, so, if what you 
are putting forward was in fact guidance, then this would mean that 
you had overtaken them in attaining it,” 


After this, in a few lines, he explains the issue. What he says is briefly 
that the Rasdl of Allah Sellallahu ‘alaihi wa sallam has explained the 
question of faqdir in many hadith and the Sahébah Kirém took this 
‘aqidah directly from him, and during his lifetime, when they were 
before him,.and afterwards as well, their ‘aqidah and their conviction 
(yaqin), and what they continued to explain to others was that 
whatever happens in the world, and whatever we do is from the 
beginning in the ‘iim (knowledge) of Allah and written on the /awh-e- 
mehfadh, and the faqdir of Allah has already decided it. After writing 
all this he says: 


“So if you say that no 4yat like this has come down, or Allah has not 
said like this, then think for yourself that they have read whatever 4yéaf 
you have read, and in its interpretation they knew what you do not 
know, and after that they said that all this is written and is muqaddar. 
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(kulluhu bi kitébin wa qudir)” So, the maslak and basic principle of the 
Ahi us Sunnah wal Jamé’at is precisely what ‘Umar bin ‘Abdul ‘Aziz 
has said in this letter - to have full confidence on the jam4’at of the 
Sahaébeh Kirém in matters of din, and in comparison to theirs, to 
understand one’s own knowedge and understanding to be defective 
and inadequate, and to adopt full tagiid (unreserved acceptance and 
following) of their collective decisions. 


There is great safety and great protection in this way, and this has 
always been the masiak of the united body (jumhGr) of the ummeat, 
and this is the sound masiak that is described in the hadith as “ma 
ana ‘alaihi was as'habi.” (What! am on, and my Sahébah.) 


Protection from fitnahs is to be found only in following the 
salaf-e-salihin 


In essence, for those who come later, weil-beingilies in following the 
path of their virtuous predecessors (Salaf-eg4lihin). When a person 
becomes free from this, then the,Shaytan can easily get him 
entangled in some error and fitnah. 


[A fitnah ts something that isca.test for people, and usually refers to 
something that entices. people, and leads those who follow it astray.] 
[Translator] 


Those who have:held firmly onto the daman” of their salaf-e-s4lihin 


*[Daman ts a@°Persian word meaning the lower part of a gamis or any long 
robe: Qamis gives the French word chemise, which now means a shirt. So, 
since the men-folk of the English-speaking world have long since shortened 
their shirts and tucked them into their trousers, they no longer have any 
daman for their children to hold onto, and neither do they any longer have a 
word for it. The word skirts has acquired a feminine connotation, so there is 
now no way that | can see to translate this word sensibly into English.] 
[Translator] 


remained protected from every kind of fitnah, while those who placed 
their trust more in their own intellects and their own understanding 
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and knowedge, and did not consider it necessary to adhere to even 
the collectively agreed decisions of their predecessors, fell victim to 
the Shayt4n. 


Whatever misleading ideas and misguided sects have arisen in the 
past, or have now arisen in our own times, are all the result of placing 
more reliance on one’s own knowedge and understanding than on 
the salaf-e-s4lihin, and considering oneself free from any need to 
adhere to their way. Allah ta’ala give a good reward to the elders of 
the Ahi us Sunnah for understanding this secret so well, and, by 
giving so much importance to the Sahabah Kirém radiyallahu ‘anhum 
and to following the salaf-e-s&lihin who followed their path, saving the 
ummat from becoming entangled in the nets of the Shaytan. 


In this time following the salaf-e-s4lifiin is more necessary than 


ever 


In this time of ours, when the plague (wabé).of freethinking* (4z&d 
khayali) has become universal, 


“(For a person who is lost in the wilderness, to take a Zig-zaq path looking for 
a road back to town is good seqse. For a person who is already on the road 
to do the same is simply a good way to get himself lost in the wilderness. So, 
the kind of freethinking ‘that is*good for people who are being brought up 
under some false religion is not good for people who are being brought up 
under true religion. So, in this context, to refer to freethinking as a plague is 
perfectly fair. "The fashion for freethinking in the Muslim world today is also 
not the result.of active thought. It is a result of becoming passively infected 
with the ideas of other people who are in a quite different position. | say this 
because people have a conditioned reflex to regard this kind of comment as 
narrow-minded. Roads are long and narrow, and lead somewhere, provided 
they are followed. Open fields, in contrast, are broad, spacious, and lead 
nowhere, except perhaps from one road to another.] [Translator] 


and large numbers of people, after reading only Urdd booklets [or 
worse still, English booklets] start to consider themselves as having the 
right to delve into matters of religion in a mujtahid€nah"*, and indeed, 
absolutely unrestricted manner, there is more need than ever to stick 
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firmly to, and to encourage others to stick firmly to the principle of 
following the salaf In this there is protection from every fitnah and 
every deviation, and it is in this that safety lies. 


*[Mujtahidanah = in the same way as a mujtahid The word Mujtahid is a 
technical term meaning a person who is competent to derive principles and 
laws from correlation and analysis of the primary texts of the Qur dn and 
Hadith ] [Translator] 


A misleading fallacy 


At this point it is also necessary to make mention of one fallacy. Some 
people, in whose view following the salaf does not have that much 
importance say that the essential tring is only the Qudrén.and the 
Hadith, and in questions of din they do not accept anything other than 
the Qur’4n and Hadith as a source of authority. 


There is no doubt that this rallying cry harrahs very pithy and 
effective and is also in itself valid. However. these people use it in a 
very wrong sense. In effect, this is a,caseé of “kalimatul haqqi yurfdu 
bihal batil.” (Words of truth beinguiséd to express falsehood.) 


In truth, in the view of all people of jm4n the basic source of din is 
only the Kitéb and Sunnah.However, the Kitab and Sunnah is not a 
speaking person who can immediately give us an answer in our own 
language to any question we might ask him. On the contrary, the only 
way in which something can be known from the Kitéb and Sunnah is 
for a person.who is fully conversant with the language and the manner 
of expression of the Kitab and Sunnah, and also fully conversant with 
and adept in the maqgad (objectives), miz&j (disposition), and ugdls 
(Principles) underlying the legislation (tashrT) of the din, to think 
deeply and come to understand the objective (maqsad) and the intent 
(mansh@)) of the Kitab and Sunnah. 


Now the principle and methodology followed by those of us who 


proclaim the superiority of the salaf-e-s4lihin in understanding of din, 
and thus understand that safety lies in following them, is that when we 
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come to know that the salaf-e-s4lihin understood this or that to be the 
intent (mansh&é’) and objective (magsad) of the Kitab and Sunnah, 
and that this was the agreed (muttafigah) mastlak of all of them, or of 
the main body (jumhdr) of the salaf, then we understand only this to 
be valid, and regard following this to be necessary, and regard any 
new opinion that is contrary to it as a shaytanf enticement (taswi)). 


Then those people who do not want to follow the salef-e-s4lihin, and 
who place more reliance on their own knowledge and understanding 
than on their knowedge and understanding, what they do is follow 
their own opinion and understanding, and then, taking the name.of the 
kitéb and Sunnah, call on others to do the same. 


So the actual difference between their way of thinking.(farz-e-fikr) and 
their way of working (tarz-e-'am!) and ours is not that they regard the 
Kitab and Sunnah as the basic authority (asf sanad) in din and we the 
salaf-e-slihin. |t is rather that, in determining the intent of the Kitab 
and Sunnah we regard the understanding. and thinking (fikr) of the 
salaf-e-salihin as more reliable, while they rely more on their own 
ideas and their own understanding, and want other people not to 
follow the salaf-e-slihin, but.to follow them instead. 


The Qur'ani rallying-cry of the Khawérij and the answer of 
Sayyiduna Ali 


This is in effect. exactly the same issue that arose between the 
Khawé€rij and Sayyiduna All radiyallahu ‘anhu. 


There is a well-known incident during the khilafat of Sayyiduna Ali 
radiyallahu ‘anhu when the Khawérj had gathered at a certain place 
and Sayyiduné Ali went there to try to explain some issue to them. 
They raised a cry, “We will only accept the Kitab of Allah. Whatever 
you want to persuade us, establish it from the Qur'an. We don't want 
to hear anything exceot the Qur’dn.” (Just as so many misled sects 
today raise the same cry.) 
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Sayyiduné Ali radiyall4hu ‘anhu took a large and thick volume of the 
Qur'an Majid and, striking it with his hand in front of them, said: 


“O book! Speak to the people! O book! Speak to the people!” 


(i.e. Explain to these people the truth on the things they are fighting 
over.) 


Sayyiduné Ali struck the book repeatedly with his hand, all the time 
saying the same thing. At this, some of the Khaw4nj themselves 
started saying, “O Amir ul Mu minin, that book is paper and is written 
in ink. It is not a thing that can talk and give answers.” 


Sayyidina Ali then started to explain to them the realities of the point 
at issue, quoting only dyats of the Qur'an Majid, answering their 
objections and refuting their fallacious ideas. 


What he was trying to make them understand’was that, in real terms, 
following the Qur'an Majid has to take ithe form of following what 
some person who knows and _ understands the Qur’4n understands 
from the Qur 4n. 


What | want to point.out from this incident is that the people and the 
new sects in our time who do not accept adherence to the way of the 
salaf and say that they only believe in the Kitéb and Sunnah have 
exactly the samé@ outlook as the Khaw4nj, and want people to break 
away from adherence to the salaf and enter the ranks of their own 
adherents. Those empty-minded people who accept what they say in 
reality Simply break away from adherence to the salaf to become 
adherents and followers of these people, and it is by this means that 
new sects and new groups are created in the ummat. 


All in all, as far as we are concerned, reliance on the salaf-e-s4lihin 
and adherence to their way are absolutely necessary, and it is in this 
inat the protection of the din and imén of the Musiims in general lies. 
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[The word salaf -— 

Since the time this book was written, a party identifying themselves by the 
name Salaff has become prominent. The Salafis restrict the use of the word 
salaf to mean the Safabah Kiram only. What they are saying is that instead 
of following what the rest of the Ummah call the salaf-e-salihin in following 
the Sahabah, we should ourselves follow the Sahabah direct in following the 
Quran and Sunnah. This means that they put themselves on an equal 
footing with these scholars whom the rest of the Ummah call the salaf-e- 
salifin, and will put their own understanding of whatever they consider to be 
the viewpoint of the Sahabah ahead of the interpretation of those scholars. 
Thus, they more or less disregard the consensus of the jumhdr of the 
scholars of the Muslim world for the intervening fourteen centuries. 


The position of the orthodox scholars is that the most reliable way of 
establishing the understanding and practice of the Safabaf js through 


uninterrupted continuity of consensus among the scholars of religion on the 
whole body of the Shariat, going all the way back fromnow uniil the time of 


the Sahabah themselves, and not simply through individual reading and 
interpretation of a large volume of isolated fragmentsyof information in the 
form of the incomplete collections of Hadiththat stilbtemain with us today. 


Anyway, it should be kept in mind thatthe way in which the present-day 
Salaff party uses the word sa/afis fot the same as the way in which this 
word is being used in this book.J 


Taqlid in legal questions 


This whole discussion has been on im4niyat and ‘aga id. In our view, 
in matters of furt" (subsidiary issues) and in legal questions, safety 
lies only inetaglid of the 4'immah-e-haqq (the imams of the four 
schools).and adherence to the salaf, especially in these times, when 
ijtihad has become so easy and so cheap that people who are not 
even able to understand an Urdd translation of Qur&n or Fadith 
regard themselves as also having the right of ijtihaéd. 


For those ahl-e-‘ilm who are not settled in their minds about fag/fd in 
respect of a particular legal approach, it is also absolutely necessary 
that when it comes to those questions about which the mujtahid 
imams, and particularly the &immah arba’ah, (the Four Imams) after 
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careful examination, were all in agreement, they should not choose 
some new path. Then, in those questions over which they had 
disagreements, they should also not put forward some new opinion 
that is separate from all of them. 


[Although Shah Wafiullah Dehlawi rahmatulléhi ‘alaihi had a 
mujtahidanah style of thinking, in “Hujjatull4hil Bélighah,” when 


discussing this topic, he clearly states: “The ummat, or say rather the ~ ‘ 
part of it that is to be relied on, is united, right down to the present \ ~ 


day, on the legitimacy of and necessity for faglid of these four 
madhéhib which have been compiled and set down in writing, and in 
this there are mag4lih (important considerations) that are not hidden, 
particularly in these days when aspirations in learning’ have become 
exceedingly low, and people follow their fancies, and everyone is 
much impressed with his own opinion." [Author}) . 


Not adhering to this principle leads to carélessne@ss (bé ihtiyati) and to 
becoming opinionated (khud rai), and also creates disorder and 
confusion within the ummah. For those’ servants of Allah who also 
want to undertake some service ‘in the cause of din, it is especially 
necessary that they should not through their ideas or their way of 
working, create confusion inethe ummat, and that they avoid saying 
things that will alienate people or make them suspicious of them. 


Shah Waliullah Dehlaw rahmatulléhi ‘alaihi in “Fuy0d ul Haramain’” 
says that (during the time he was staying in Madinah) the Rasil of 
Allah* Sallallahu ‘alaihi wa sallam impressed upon him three things 
thatwent against his own inclinations. One of these was taglid of one 
: orother of the four madh&hib. 


| “This refers to seeing the Rasdl of Allah salfallahu ‘alaihi wa sallam in a 
dream. Shah Waliyullah was a scholar of sufficient stature that he did have 
the right to form his personal opinion on points at issue between the Four 
Imams.] [Translator] 


The wisdom in this was that, for the work of religious reform that was 
to be undertaken in Hindustan by the silsilah (line of successors) of 
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Shah Waliyullah rehmatuilani ‘afaihi it was necessary that, in relation 
fo d'n and macdhnab, the people tn general should not become 
alienated from him or apprehensive about him, but should have full 
confidence in him. 


Anyway, for people like us itis absolutely necessary. in the cond'tian 
In which the ummaft now is, new gtihadal from aurselves are not what 
itmeeds. What it needs is practical effort to generate fman ard the life 
of fman, and for people to dedicate their lives to this without asking for 
anything in return. 


ik 


| hope that what has been presented up to this point on imaéniyat, 
‘aga fd, and dinf farz-e-fkr will, in shée allan, be KAA and shat. 


Now itremains to present in the same way some outiine of {he second 
part of din, that is to say, the part relating to practices. 


Wallahul muwaffig 
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fav quaces Tee actual problems that are invo'vec in ihe process cf 
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Canal fins lhe things he reeds ta teadca his gan lanquage he shau'dé whal 
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fs we'l as ceing vastly easier ‘han people reatize. ths tas an fact been 


slandaid faches in ine tvishemn werkt for the oast f4 centuries Apart from 
Ihe Arabs [who were eszentaly a lapsed Mulsen people anyway) every 
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nation that has come into Islam has learned religion in the language of some 
older-established people. It is only after some centuries, when a sufficient 
number of trained and accredited scholars of sufficient stature are fo be 
found among them that a literature may develop in their own language, if 
there is a need. 


However, since people today generally regard what Is difficult as easy, and 
what is easy as impossibly difficult, ascribe wisdom to youth and ignorance to 
age, and are very slow to revise their opinions, or to hold any different 
opinion to their friends, | will not press the subject, but leave it those who 
wish to do so to think about the question. 


| hope that this translation will serve the purpose of demonstrating something © 
of the kind of books on religion that are available in Urdu, and in_other 
teaching lanquages of Islam. The best use that | think the reader could make 
of this translation is, after learning some basic Urdu, to use sf as a crib for 
reading the original text, and then carry on and read Part Two tn the original, 
plus as many other books as may be recommendedito him by some reliable 
person. 


lt happened that | had made separate translations of two later chapters of the 
book. They deal with two issues that afe very important: Tasawwuf and 
Islamism. 


All kinds of mystification and confusion tends to get propagated in the name 
of Tasawwuf, and many peoplefall victim to various kinds of charlatans or to 
the kind of writer whose pen runs far in advance of his understanding of his 
subject. MI Manzoor has written a very concise and informed common-sense 
introduction tothe essential nature of Tasawwuf, and an understanding of the 
basic points. he makes can save a person from many pitfalls. 


At what might be seen as the opposite end of the spectrum, there are all 
kinds of groups who politicize religion to the point where they effectively 
degrade religion to the level of a political ideology. The word Islamism has 
been coined to describe this kind of approach. In the last chapter of Din and 
Shari‘at, the author answers a question about an extremist view that derives 
from this kind of thinking. 


| feel that these chapters make very valuable reading in their own right, so | 
include them here. 
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lhsan and Tasawwuf 


The Hagigat of Ihsan and Tasawwuf 


A very important branch of Din, and one without which Din remains 
incomplete, is something which, in the Hadith, is called /hs4n, and 
which we generally know as Tasawwuf 


The real meaning of this can be explained in ordinary terms in this 
way: that a person's heart attains the same level of certairtty and), 
assurance about Allah Ta’ala that he gets from his direct experience 
(mush@hidah) of any reality, where there is no aaa gf even the 
slightest doubt or misgiving about that thing. . » 

Then, as a result of this, a relationship of worship, = ebedience | is 
created to a degree where the heart becomes ‘imbued | in every breath 
with consciousness of Allah Almighty, and cd Ath peverence and love for 
Him. ». 


The spirit of such a person's worship, of his character, his social life, 
and all his dealings, in othérWords, of the whole of his life, then 
becomes this faith and inner cofiviction and relationship of obedience. 
Whatever he does, Ne do@s in response to this faith and to this 
relationship, and ifMaccordance with its requirements. In this way his 
physical and visible life takes on the hue of these inner and invisible 
qualities. 4 


a hevhue sibghah) of Aliah, 
and what hue can be better than that of Allah." 


“Once he knows the true meaning of /hs4n and Tasawwuf 


any person can see for himself that this is precisely the completion of 
religion and faith. 
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Thus, to whatever extent a person attains this fortune, to that extent 
his religion is complete; and to whatever degree a person falls short in 
this, to that extent his religion is incomplete. 


In a well-known hadith of the RasGl of Allah, known as the Hadith of 
Jibra’l, in a series of questions and answers, the SahAbah ridwan 
ull&hi alaihim ajma'in were in effect taught the whole of religion in 
summary. 


Here, after islam and im&n, ihs&n is defined. So, apart from making 
clear what jhs4n itself is, a clear indication is also given that.the 
completion of islam and jm4&n is only to be found in the condition of 
ihs&n, and that this is the final component in the completion of 
religion. 


What this hadith says is that one day the Rasdlof Allah sallallahu 
alaihi wa sallam was with some of the Sahaébafh, when Jibra’ll alaihis 
salam came in the form of a young stranger. Coming close to the 
Rasil of Allah sallallahu'alaihi wa sallam,he sat down, and began to 
ask him questions. The first question hé asked was, "What is is!4m?” 
The Rasdl of Allah sa/lali4hu alaihiwa sallam answered him. 


He then asked, "What is im4n?"’'He answered that. 


(These two questions»if effect relate to the fundamental tenets and 
basic practices of religion.) 


After this, the:third question he asked was “What is /hs&n?" 


In answer to this, the Rasdl of Allah saffall@’,. aleifi wa sallam 
answered, “That you worship and serve A'!3n as «ough you see Him, 
for even if you cannot see Him, He can cer.ainly see you." 


In some reports, in place of "That you worship and serve Allah," there 
is: "That you fear Allah," and in others: "That you do things for the 
sake of Allah." 
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[Note: in hadith it is understood that the narrator is reporting the sense 
of what he heard, not necessarily the exact words. However, if many 
independent narrations give the same wording, it becomes likely that 
those are the exact words.(Translator)] 


The meaning of this answer is that the condition of jhs4n is that a 
servant worships and obeys Allah Almighty, maintaining in everything 
that he does that same respect and consideration for Allah as he 
would if he was able to see Him before his eyes. 


Even if a servant is not able to see Allah Almighty, still there isyno 
doubt in the fact that Allah is present and sees all, and sees His 
servant at all times. Therefore, at all times and in everypaction, a 
servant should observe the same degree of respect and consideration 
as he would if Allah Almighty was before his eyes.and heWas able to 
see Him directly. 


It is then clear that this condition will be.created only when a person 
has developed the reality of yaqin (full certainty) and when this has 
spread over his heart to such an extent that the be-ing of Allah is in 
effect at all times before him. 


This is the condition about which the RasdOl of Allahsallal/&hu alaihi wa 
sallam made this prayer, 


" Allahummal\Make me fearful and reverent towards you as though | 
was seeing you at all times, right until | am brought to meet you.” 


Hudar, dasht, and nisbat are simply different terms for the 


condition of /hsan. 


The Safiya use the terms hudOr and yad dasht, to refer to this 
condition of ihs&n. The term nisbat means the same thing. 


In their terminology, if a person is called "sahib un nisbat" this means 
that to some noteworthy degree he has reached this state. 
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lf a person achieves this condition in full, then he reaches a state 
where, even if he wanted to, he is unable to become unconscious of 
Allah, and remains so safe from doubts and misgivings, that even if he 
wanted to, he would be unable to bring them into his heart. 


In one of his letters, Imam Rabbani, Mujaddid e Alf e Thani 
rahmatullahi alaihi describes what is presumably his own condition’ 


"A certain sincere darwesh from this august order (Naqshbandiyah), 
in accordance with the command, 'And speak about the favour of your 
Lord,’ and referring to his own condition, says that khawétir 
(misgivings) have disappeared from his heart to such an extent that 
even if he were to be given a life as long as that of NGh alaihis salam, 
(which was more than a thousand years), and consciously tried to 
cause some misgiving to come into his heart, even thenut’'would not 
happen." 


[Referring to the kind of people who because.of their mahrim/, be 
nasibi, and ‘adm e nisbat, deny this and call it a myth, at the end of 
the same letter Imam e Rabbani quotes a verse of Romi: 

Whatever is read as a fable 

Will be only a fable 


The water 

is the water of the Nile. 

To the people of Egypt 

it appears as blood. 

While to the people of Moses 
itis not blood. 

It is simply water.” ] 


Then the natural result of this ndr ul yagin, hudGrf nisbat, or condition 
of jhs&n, is that, in comparison to a person's relationship with Allah 
Almighty, all attachments to other things cease to exist. Then all his 
inner and outer actions, for example his friendship and enmity, his 
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meeting people and avoiding people, his taking and giving, start to be 
done purely for the sake of Allah. 


This is the condition of ikhlaés, about which the Rasdl of Allah 
sallallahu ‘alaihi wa sallam has said, 


"Whoever loves 

only for the sake of Allah, and hates 
only for the sake of Allah, and gives 
only for the sake of Allah, and refuses 
only for the sake of Allah, 

he has perfected his faith." 


The highest degree of this belongs to the Ras&l of Allah ‘sallallahu 
‘alaihi wa sallam, and because of this, the highestefevel of ‘i/m, 
(knowledge of religion) ma’rifat,(recognition ‘of Allah), taqwa 
(scrupulousness) and khashyat (reverence) is also his. Thus on one 
occasion he said, 


"The most scrupulous (afg&) of you, 
and the one 

who knows most about.Allah 

is myself.” 


[The point of saying"this is to stop people trying to attain what they 
might think to ‘be. piety by going beyond the limits he has set by his 
example and teaching] 


Then, “through the grace of the company of the Rasdl of Allah 
sallaliahu ‘alaihi wa sallam, and each in accordance with his capacity 
and his situation, the Sahabah radiyallahu ‘anhum all acquired this 
fortune, and this is also the real capital of the awliya of Allah in every 
generation. That is to say, this nar ul yagin and the bond of obedience 
and condition of khashyat and muhabbat that comes from it, is the 
ultimate objective of all the adhkér, ashghal, and mujahidét of 
fasawwuf. 
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Din and Shari'at 132 


Participation in and Working for 
a non-Muslim Government 


A Question and Reply 


(When this book “Din o Shari’at was published in 1958, someone sent 
a question relating to one important issue in it: “The Question of 
Muslims Living under a non-Muslim Government”. This question was 
serious and reasonable. For this reason the writer felt it important to 
answer it, and a reply was sent. Because of the importance Ofethe 
subject it was appropriate that this answer should also be 
incorporated in the book itself, but to date it has not been.possible to 
do this. However, at that time it was printed in one” edition of a/ 
Furgan, so it has been preserved. Now that a new edition.of this book 
has been presented to this nobody for revision, and is being published 
with a few additions, this article can also added asian appendix.) 


Question: 


In your book Din o Sharilat™in the section on Politics and 
Government, you have set out-Some basic principles and guidelines 
for Muslims living under non-Muslim governments, according to which 
they can legitimately accept employment in many branches of 
government and canealso participate in legislative bodies. | accept 
these with full heart and mind. What you say strikes me intuitively as 
right, and alSo appears to be correct in terms of Shariah. The 
argument you'have given in support of this, even though very brief, is 
to my mind convincing enough. 


However one point still disturbs me. This is that you have in no way 
countered the arguments and the outlook on the basis of which a 
certain well-known religious organisation in India and Pakistan 
regards participation in any non-Muslim Government or its legislative 
bodies as being under all circumstances an act of rebellion, and 
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A'GuTIONE aS was 1ecessa’y (Oo Mane the daini cear one reader and 
se) ns rica at test At so gont hat d set aut te rhe opacs:rs 
aqumerts. So it seemed is re ina: l shou ¢ Skok to tS apprcach 
Fis matter as wail, Tuereiore | removeg is gecuay shict was 
aready writer, ‘ram the text However itis sector 1ertained in my 
KeBoINg togetne: wilt thé ong: al manusoipt The-elare with some 
slight adiusimen's to the wordiag. | am copying f aut ior vou /9 sna 
Allah, tt spau¢d be enough to salsly r@asoname Seose Such a5 
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is thal for every Must is necessary. and im effect a concition af 
faith, Inat he understand Is.am. thé teachings af Isiam, that's to say 
the indvidua. anc social code of life brought by Nabi Muhanmad 
sallalahy alait wa satam. io be the truth ang Whe rghit way and to 
recard anylhirg other (han that as wrong and ievalie. [f should 
therefore 02 os heartet desire that av mackind shoud come in have 
faeh a: Adah and us Maéssenger, and aecepl his hely Region of 
Istam, and that the whole werld snouid corre into its fola and under its 
GOVeMnMent. 

And that the whole of Religion 

should be for Allah. 


indeed it is alse obligatory for aif Masiuns that at any Eme, whalever 
they can do, direcily er indirectly, by wavy of effort or planning towards 
tnis purpose. they snau'd sat fal! shor wn that. Ths has also been set 
out in detad in the chacter or "Working jor and supporting Reag:on ~ 
But tnese people's statament that thal it is not permissyhle far any 
Musfir ta work together with a non-Musiim government in any “eld af 
activity. and [hat government service under itis mot permissidle for 
any Musiim. and there pulting thus fonvaic as a fafwa, 1s to my mind 
something for which there is no proof or bassin Sharrah. Apart from 
this. uncer some c::cumstances this long-distance “fatwa” can cause 
serious Farm te the religious objectives and welfare of Mushins. 


iThe pronoucament in geeston was mace frore bering the Pakistan 
border. and was supposed ic be appheable te Mistims Irving in [rdia. 
The author of this artcla ved in India Trans. } 


To my mind, the general Srar7 position on this question 's that just as 
a Musum can help. work with. or work fora parson who te not virtous, 
oo who is net Musim. in activities which are ool sinful’ anc mct 
vansgression, so also we can help and work with a aor-Musi:m 
government or other orgamsation in; actrities that are cot agains: 
shar van atid do lot come Urcer sir and transgression. and wr ich do 
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soyidgey °3 "he Hey Reigon qven by dla Arch. ard a “aver 
syste set ain opgesmas to ire ightfl system wricn Almuanty Aliah 
has sedis Fortis teason. fe take can in any cf ts work, of ic be 
employed .- ary 2° ts frances 18 tc serve 4 aise religion and to he’ p 
of aopos ¢ the tue rauqgion 


Bul i Ala" Arcgnty las giver a person at, keowiedce arc 
Lungastandng of Raigan at al. [ren with 4 litle @.t or ihdugnt A vl 
becomes evident ia him inal ins whole argument $ orstery and 
hyperbode rotvega argument. In ealty. the secular governments ihat 
aré Dong fefered lo are idespite ine present-day areadih o: their 
DGOWEIS and él reach) simpiy Organ Satons sel usd locum ine general 
adm msiratien of a couniry, hese members keer charging. whase 
paties keen changing, and whose prenaples and laws even keep 
cnangng. Toney make mistakes and ‘heir mistakes are sufject to 
cnticism Especial in democtatic ccuntnes. these crtcisms are al 
[mes extremely Severe and exjremecy humiliating 


ne, at times courl cases are even brought agains? high-ranking 
seaoe in these governments anc sentences ate also passed an 
ther ft is also accepted nat the gudlic has a “ight to change these 
Governments, and on this basis if different countries these 
Governments are changed overnight Also, because these 
suvernments are simply O:garusahons to adreinster ne alfairs of a 
courry at times peaple of crferent creeds and ioec‘agies. asterent 
rengioys anc sects. arc even peon‘e of different political wiews. form 
coaniors where 'ne aniy pol of agreement -§ 4 program for the 
adnuinistration of the country 
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So. 0 [he fai pest'on of a goverament is like cris. then certamly 
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rehignori, Oopesed ‘¢ Me Reigien of Aiak, and that tae secpe rurciag 
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cosidsred vald the Reigion of Allahos bought Cow te a very icy, 
evel. Tha: 1s to say al Allan Aimvarty is regaced vv tha same cateco’y 
as a worldly govertar add Reig.gn as a kro of siaie av system of 
Jovecnmey., 

Almighty Allah 

is above anything like that: 

far, far, above. 
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assemsiies as arimplici: claim to divinity. anid as thovelere abso utely 
profarect In point at fact what actualiy constites shirr -s ta acceat 
Ihe wht co someone otner then Avah to make reig:ous law - that's 70 
Say [C fenaro any created img (oe if a person cr party ar 
orgacrganor! @6$ Holy, favig ie aight te ne ooeyed. and miailiala. 
ard Merete to fegard inern as having tne rqh: ta make things hart 
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m stortune. 
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as fords instead of Alfah 
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oy non-Muslinis oc Muslims or ootn tagetherl. cespite their being 
invalid and legitimate. Islam accepts nei existence in the same way 
as tH accents the existence of unvirtuous of non-Muslim: individuals, 
Tneq, depending on ther individual conditions, it divides them into 
different categor es, and gives aifieren: ruings for each. 


Fren, jus: as under ordinary circumstances # does ia prominit 
assisvarnce or working together with non-Muskms in achwues irat co 
Mot CONSLLie sin and transgression, 1 also does nat profit 
assiscance and working together with non-Muslim governments. On 
the contrary. oF any non-Mustim imdtwvidua! a; non-Muslim government 
undertakes any work whicn is of beneht to ihe creation of Allah, then 
Islam encarages :ts followers io take sartimit. The cammandment to 
help in decency and good works is not limited to Muslims. Non- 
Muslims aré aso irc'uded in its broad meaning. 


(in this connection thase people who follow Abu! Ala Maudood:, who 
Is he ieacer of the organisation that propagates this viewpoint, should 
Make a pot of 'aaKing up what he has written in relation to the verse 
in Surah Mavigan: 

Help each other in virtue 

and fear of God 

and do not helo each other 

In sin and transgression. } 


(Fhis was writen in 1995. The books of Abul A'la Maucoedi are 
published by the organisatinn he founded, ihe Jama'atislami, anc are 
Subiact to peradgic revision sy ‘hem, So what was in oné edition wall 
not necessarily oe found in the next] 


Apart from this. it is often. indeed usually, necessary for Musim 
eqzens of a non-Muslim country 76 také some oad in tha work and in 
the législatve assemodties of ron-Musiim governments, so as io 
ordtect Musiims iram retiqious and material harm, and in generat to 
iOCK a tar ter re lGlGUS ad SCC ular Itteresss. 


at ded Sher: 45r a 


3G, UNCE SLCN circumstances. -1°§ necessary for trese Musims wre 
are ft and competent to do this. to lake gart in ine works of tre 
qoverement, Sictlary. 6 the reigius and secular irterasts of {he 
ius iTS récwire avodance of contact or oacticsatan arc their 
scndla’s ana peoge o° undersiaraing decide of thes oc icy. 1480 it is 
nacessary “or ine Musirms to act according anc eagyt ins saree 
But ever rere. the nas of tus decison wil mot be ma: “Dae: pavon 
- and Fe org a non-Muslim government .$ in cortrad:e'10% to faith in 
Alar ard refusal to lalow talse gods. anc trerefoce adsolurely 
wan bited. fut wel be a matter o the sarticular covciiors ct ihat ume 
anc the particular orcers tha’ agply to trem. And Allar Almighty 
Krows best, 
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and grant us your mercy. 
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This is a translation of Book One of a very widely read Urdu book 
Din o Shari'at. It is intended as a very general introduction to what 
Islam teaches, based ona series of lectures given by the author to 
university students in Lucknow. 


The book is divided into two parts Creed or /maniyat, and 
Practice or A'mali Shari'at. This volume covers the first part, 
and outlines the basic tenets of Islam and the basis on which 
they and the whole of the Shar'iat are founded. It also 
answers anumber of the objections that have been raised in 
recent times by different groups and which create confusion 
inthe minds ofmany Muslims today. 


The Author: 


The late Maulana Manzoor Nomani rahimahullahis a very 
well Known scholar of Hadith in the Indian sub-continent. He 
has been particularly active in the field of explaining the 
teachings and approach of the established religious schools 
to the general public, and particularly to the secular- 
educated public. His books are very widely read, and his work 
is greatly respected by bothreligious scholars and educated 
lay readers. He was a very active teacher and lecturer, and 
has written many books, booklets, and magazine articles. 
Some of his best-knownworks are Ma’arif-ul-Hadith (a very 
lucid and comprehensive 4-volume introduction to the 
Hadith for theygeneral reader) /slam Kya He? (Avery short 
introduction to the basic teachings of Islam for the ordinary 
adult reader) and Khomeini and the Iranian Revolution (A 
well-researched exposition of the origin and the open and 
hidden doctrines of the Itha ‘Asharah Shi'ahs) He also 
established ajournal AlFurqan, now under the editorship 
of hisson Maulana Khalil ur Rahman Sajjad Nomani, whoisa 
wellknown andhighlyrespected scholarinhisownright. 
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